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 Abstract 
This project is a literary analysis of the memoir, ​Dating Jesus: A story of Fundamentalism,                             
Feminism, and the American Girl​, by Susan Campbell. The analysis employs both formalist                         
and poststructuralist techniques, as irony theory feminist theory, and critical discourse                     
analysis are all used in the pursuit of further understanding the journey through the                           
fundamentalist religious childhood experienced by Campbell. Through textual examination,                 
the determination can be made that fundamentalism and feminism are incompatible                     
ideologies which Campbell expresses through ironic remarks in order to indirectly criticize                       
fundamentalism. Her memoir is meant as both a source of inspiration, as well as a warning to                                 
other young American women in the same position Campbell found herself in. 
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 1 Introduction 
Faith or ideology; obedience or independence; dogma or spirituality? Weighty                   
questions for anyone, and these are just some of the crucial decisions Susan Campbell must                             
make in her thoughtful and poignant memoir, ​Dating Jesus​. An award­winning journalist,                       
Susan Campbell was raised in a fundamentalist Christian church in Mid­Western America                       
during the 1960's and 70's, an upbringing that had a lasting influence upon Campbell's life                             
and worldview.  
But what does it mean to be a fundamentalist? An active, although increasingly                         
doubt­filled, as we shall see, member of the church of Christ throughout her childhood and                             
young adulthood, Campbell helpfully provides the layperson with an explanation of what her                         
former church actually was: a fundamentalist sect of an evangelical branch of Protestant                         
Christianity. While she points out that 'fundamentalism' can be found in any religion, it is                             
simply an adherence to the foundational principles of the religion, evangelicalism (or the                         
belief in the literal interpretation and infallibility of the Bible, as well as the preeminence of                               
Jesus Christ as both a Lord and personal savior) is unique to American Protestantism.  
Although the differences can be rather vague to the outsider, a member of the faith                             
can enumerate crucial differences, so Campbell is able to sum it up quite succinctly when she                               
says, "While every fundamentalist is an evangelical, not every evangelical is a                       
fundamentalist" (Campbell, 2009: 33). We shall soon delve further into the particulars of                         
fundamentalism, but suffice it to say, it is a very rigid and intolerant form of faith that                                 
demanded a great deal of Campbell's devotion. An independently­minded and intellectually                     
curious young woman, Campbell soon found that devotion tested, as she began to see the                             
world through the eyes of a modern woman; a woman who would not be constrained by the                                 
structures of her religion. However, that same devotion, and the lifelong influence it                         
engendered, was profound enough to prompt her to write a memoir recounting her                         
experiences, as she eventually had to face one more question, a question that cut to the very                                 
core of her being: fundamentalism or feminism? 
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 1.1 Problem area 
This project is an analysis of the memoir ​Dating Jesus: A Story of Fundamentalism,                           
Feminism, and the American Girl by Susan Campbell, the life experience of a young woman                             
brought up in a fundamentalist Christian family. Our purpose is to investigate the linguistic                           
and discursive mechanisms which reveal the ideology concerning a woman’s image and place                         
in a fundamentalist Christian society, as recounted by a self­described feminist.  
Our common assumption is that the fundamentalist upbringing is very proscriptive,                     
hence our curiosity concerning the apparent dichotomy between the freedom sought by the                         
feminist movement and the conservative traditionalism of a fundamentalist Christian                   
worldview. In her memoir, Susan Campbell describes a childhood fraught with inner                       
struggle, doubt, and turmoil due to the many strictures upon women set by her religion, yet                               
she effectively employs humor and irony as she engages the reader with a highly readable                             
narrative.  
Another motivation that led us to this project was that the book reveals a detailed                             
image of a woman growing up in an environment completely unlike any we have known.                             
Despite the protagonist's desire to be a good Christian woman, she cannot accept the fact that                               
women should be content with an inferior position in society, especially within religion. We                           
were also intrigued by her struggles with her religious beliefs when she realizes that they                             
clash with her growing belief in women's rights and sense of inequality, as well as                             
Campbell’s subsequent attempts to reconcile herself with this truth.  
Finally, the very title of the book itself, ​Dating Jesus​, commanded our attention. Did                           
she truly believe she was in an actual relationship with a mystical being, or was it simply a                                   
metaphor? If the title was being used as a metaphor, why did she choose ​that metaphor, and                                 
what could it mean for her upbringing and current outlook?  
Irrespective of our many motivations for undertaking this literary analysis, these                     
following questions embody what we consider to be the most important, and will therefore be                             
the foundation of our project: 
 
➢ What does Susan Campbell in her memoir ​Dating Jesus reveal as the fundamental                         
divide between a ​fundamentalist​ upbringing and a nascent feminist world view? 
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➢ How does the use of language and humor throughout the memoir illuminate the social                           
underpinnings of the intersection of fundamentalism & feminism?  
 
➢ Why did Susan Campbell ultimately decide her childhood & adult belief systems were                         
incompatible, leading to her decision to choose one over the other?  
1.2 Definition of the genre 
It is important to determine the genre as “it indicates how a narrative is to be taken”                                 
(Couser, 2001: 38). If the reader misunderstands the genre, the entire text can be misread                             
(35). ​Dating Jesus is a memoir, but how is this determined? An indication is that “the author,                                 
the narrator, and the protagonist share the same name and vital statistics. They are identical”                             
(37). Furthermore, “Memoir is not fiction. Memoirs are not novels” (15), but as both novels                             
and memoirs developed at the same time, the two genres share some similarities, such                           
as the techniques used in the writing. Therefore, it can sometimes be difficult to differentiate                             
the two, since there are no clear distinctions between them. In addition, memoirs often use                             
novelistic techniques. However, the difference is that a memoir represents lives of real                         
individuals and can primarily be described as a narrative about one's experiences in life based                             
on memory (15). It is important to consider the fact that the narrative is based on the author's                                   
recollection, which makes the narrative unreliable and highly selective.  
A memoir is often considered a subgenre of autobiography, yet a memoir usually                         
involves a public portion of the author’s life as it relates to a person, historic event, or thing                                   
(37­38). In addition, the text is about the personal knowledge or experiences of the author.                             
However, the author of a memoir often combines both fiction and non­fiction, which makes it                             
difficult to determine whether it is the one or the other (38). Arguably, in this case, the                                 
memoir has a subgenre, namely the ​Bildungsroman. 
Rita Felski argues that the literary genre, ​Bildungsroman​, has changed from being the                         
male ​Bildungsroman​, “the novel of growth, which recounts the protagonist’s life from                       
childhood to some moment of stasis in early adulthood” (Couser, 2011:41) and which                         
“survives only as a parody, or in the form of a purely inward development which renounces                               
all social activity” (Felski, 1989: 133­134) to the female version, which is the exact opposite.                             
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 The female ​Bildungsroman has become a portrait of a protagonist's self­discovery within the                         
social and political environment (134­135). The beginning of the text starts with the                         
identification of a negative attitude in the protagonist’s behavior and then becomes a                         
realization in the protagonist’s later life, as the result of the long life journey and can include                                 
a wide range of ages. This is where it also differs from the male ​Bildungsroman as it often                                   
revolves around the early life of the protagonist and the search for ‘self­knowledge.’ The                           
female ​Bildungsroman, ​is a “far more liberating process” as Felski puts it, where the                           
protagonist is moving from the private into the public sphere. The text can be defined as                               
‘feminist’ when the journey and story of the protagonist become a part of the wider female                               
society (136­138). 
This project argues that ​Dating Jesus ​is a memoir within the subgenre of a feminist                             
Bildungsroman ​as the story about Campbell follows her early life through her adulthood.                         
Throughout the memoir, Campbell evolves and becomes more secure in her feminist position,                         
and she has moved from simply recording her private thoughts to become a voice of women                               
within the feminist society. 
1.3 Poststructuralism​ and Formalism 
Poststructuralist theory, and its pervasive influence upon modern academic thought,                   
can be traced back to the work of Jacques Derrida (Butler, 1990: 158) or sometimes even                               
Michel Foucault (Harcourt, 2007: 12). Regardless of whose work the contemporary theory of                         
poststructuralism first arose in, Bernard Harcourt of the University of Chicago's Law School                         
makes the claim that it is the "penultimate stage" in freedom from Immanuel Kant's idea of                               
'nonage,' or the reliance upon another for intellectual guidance (the ultimate stage being                         
deconstructionist theory) (2). The theory of poststructuralism "concentrates on the moment                     
when we impose meaning in a space that is no longer characterized by shared social                             
agreement over the structure of meaning" (3), and, as such, has given rise to a host of other                                   
critical theories that tend to focus on the 'social agreement' aspect. 
In juxtaposition to the use of the poststructuralist feminist theory, we have also                         
utilized a formalist perspective, that of irony theory. With its roots in two different schools of                               
thought, Russian formalism and Anglo­American New Criticism (Eagleton, 1983: 18), the                     
driving force behind formalist critical theory is that of art for art’s sake, or the removal of any                                   
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 sort of value judgement concerning the literature. In direct contrast to the later                         
poststructuralists, formalists felt that a text could be critiqued, and even more importantly,                         
judged, simply by its content and means of formulation, ignoring the social or political                           
implications that might have otherwise been construed as motivating factors behind the work                         
(28). Thus, as irony is an inherent aspect of the text, rather than a social or political                                 
convention derived from the text, we found ourselves using both formalist and                       
poststructuralist principles in our analysis. 
With two different branches of literary critical theory at our disposal, we are left with                             
the unusual, almost unique case of critical discourse analysis (CDA). CDA can be used as a                               
bridge between the two schools of theory, as it draws many of its characteristics from both.                               
Norman Fairclough, considered the foremost proponent of CDA, acknowledges the debt his                       
discipline owes to poststructuralist theory (Fairclough, 1995: 15), while at the same time                         
being fully cognizant of the inherent formalism of one of the integral parts of CDA, that of                                 
the textual analysis itself (26). This creates a useful tool for the purposes of this project as we                                   
desired to look at both Campbell’s work itself, as well as the larger environment surrounding                             
its production.  
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 2 Theory and Methodology  
In order to analyze the memoir, a theoretical framework has been established through                         
theories of feminism and irony together with CDA. The following chapter will present these                           
theories and how they have been used in the analysis. The methodology of the CDA is                               
incorporated in the body of the text concerning theory, whereas the use of feminism and irony                               
is presented in the last part of this chapter. 
2.1 Feminism 
In order for us to be able to define ​Dating Jesus as a feminist piece of literature, this                                   
chapter will be defining what feminism is from two different feminist perspectives; one of                           
Rita Felski, where we will introduce feminist literature, and one of Rita M. Gross,                           
introducing issues central to religion and feminism. 
According to Felski, feminist literature can only be determined through historical                     
events taken together with the specific social conditions in the spoken era (Felski, 1989: 10).                             
Thus “a feminist literary theory is dependent upon a feminist social theory, which can relate                             
texts to changing ideological structures as they affect women as social subjects” (8). These                           
points are crucial to keep in mind when working with or defining feminist literature and are                               
important when discussing the memoir ​Dating Jesus, as it is not only possible to analyze the                               
memoir entirely on the basis of feminist theories, but also by using theories concerning social                             
discourse. The emphasis on the feminist narrative as well as the definition of feminism                           
provides a solid foundation for the analysis. 
 
Definition of Feminism 
When attempting to define feminism, Rita Felski refers to Alison Jaggar’s definition,                       
elucidating that all practices and theories, with all the different political views, strive to end                             
“the subordination of women” (Felski, 1989: 13). Consequently, the writing is rooted deeply                         
in politics and with attempts of achieving equality and improving the social status of women                             
shown in recent history. Feminism can be somewhat interpreted as postmodern thought,                       
showing the conflicted positions of the feminist individuals. The growing tendency of                       
writings expressing frustration with the ‘male society’ is connected with the “increasing                       
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 influence of feminism as a major political and cultural movement.” (13) Hence, there are                           
many varieties and nuances to the feminist position, and it can therefore be difficult to                             
determine whether a text is actually feminist literature, rather than ‘just’ a female writer’s                           
work (12­14). A woman is never ​only a feminist but has many other different social and                               
political standpoints as well. Because of this variation in the feminist positions, it is rather                             
difficult to signify what the feminist narrative defines. This definition presupposes that                       
women are being subordinated and that those who are not women are of a higher status.                               
Gross’s definition elaborates on Jagger’s definition by saying that feminism: 
 
deals with views about ideal social arrangements and interactions between women and men.                         
Therefore, almost by definition, all feminist perspectives are radical critical of current                       
conventional norms and expectations and advocate some degree of change in social,                       
academic, political, religious and economic institutions to foster greater equity between men                       
and women (Gross, 1996: 22).  
 
Gross believes that the unbalance between the male and female representation is causing                         
problems. Feminism is a fight for an androgynous society where there is balance between the                             
representation of male and female and where there are no gender roles (26). Gross points out                               
the importance of not just talking about equality between men and women and the removal of                               
the hierarchy, but to talk about a removal of gender roles, as sex is not a relevant criterion for                                     
giving men and women certain roles and values (24). Only then will the superiority that men                               
are given, and the roles that are tied to the male and female gender, no longer exist.                                 
Therefore, patriarchy will not be a possibility as there will be no gender to have power over                                 
another gender based on sex (25). 
 
Patriarchy 
Religious patriarchy is based on the fact that a woman sinned in Genesis 2 (Riswold,                             
2009: 26). Eve brought sin and evil into the world in the Garden of Eden and this story has                                     
influenced Christianity’s view on women (26). Hence, women are blamed for all the evil in                             
the world and therefore they have to pay. This is not the only reason why women are inferior;                                   
in Genesis 2, it is explained that Eve was made out of one of Adam’s ribs (27). Because of                                     
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 this, women are considered dependent upon men, and could not live if it were not for the men                                   
around. That is why men are seen as the authoritative figure in many religions. 
The literal meaning of patriarchy ­ “rule by fathers” ­ provides two clues. “First,                           
patriarchy is a system in which rulership ‘power over,’ is quite central; second by definition,                             
men have power over women” (Gross, 1996: 23).​Patriarchy is a key concept within feminist                             
theory, as it is the system which leads to the subordination of women. What feminism, in                               
Gross’ mind, therefore revolves around are the words patriarchy and androcentrism: 
 
The word ​patriarchy ​has become feminist shorthand for the anti­vision of female                       
subservience and irrelevance that fueled much of society and religion for the past several                           
thousand years and led to the mind­set in which the androcentric model of humanity not only                               
found acceptance, but reigned without conceptual alternatives (22). 
 
The idea of patriarchy and an androcentric (or focused on males) society are the main reasons                               
why feminism arose and still is present in today’s society. Patriarchy is a broad term,                             
covering all instances where men are superior to women, solely due to their gender. When                             
analyzing feminist literature, cases where patriarchy is affecting the situation should be noted.                         
Both patriarchy and androcentrism objectifies women and tries to keep them silent. Feminism                         
questions this and demands to be taken seriously by society (28). 
 
The Waves of Feminism in the U.S. 
The waves of feminism have greatly influenced feminist literature. The following will                       
shortly present the first three waves of feminism and what is of central concern for each of                                 
the three waves.  
 
The first wave of feminism 
The first wave of feminism emerged from the anti­slavery, or abolitionist, movement.                       
As women were questioning the slaves’ place in society, some women began reflecting on                           
their own place in society and started seeing the inequality between men and women. Women                             
were also actively partaking in the fight for abolishing slavery, but met resistance from the                             
church (Gross, 1996: 35). In an attempt to abolish slavery, women started speaking out                           
against it in public, but the church did not approve of such actions, as the Bible stated that                                   
10 of 76 
 women were not to speak in public; however, this only further increased women’s awareness                           
of the inequality between the two genders. A feminist wave then arose as women decided to                               
fight back against the systematic discrimination, and in 1848 the American Suffrage                       
Movement was launched with the Seneca Falls Convention (Boulding, 1976: 679). It was a                           
convention organized by two women, Elizabeth Cady Stanton and Lucretia Mott, who had                         
been refused seats at the International Anti­Slavery Congress and therefore decided to start                         
fighting for women’s rights in America. 
As a part of the movement against the oppression, which especially came from the                           
religious institutions, women began to look into the Bible and interpret passages in a different                             
way than the church so that it would no longer favour men. Stanton believed that the Bible                                 
had to be understood in a new way before women would start gaining rights, and she                               
therefore wrote and published ​The Woman’s Bible ​(Gross, 1996: 37). ​The Woman’s Bible ​was                           
an interpretation of the Bible with comments on different passages concerning women’s                       
rights and role. It was an attempt to argue that the church’s interpretation of the Bible was                                 
faulty, and unfairly favoured an androcentric society, positioning women as inferior to men                         
(Flexner, 1996: 226). Stanton wanted to show how the different passages in the Bible could                             
be interpreted differently so that women no longer were of lesser importance or of lesser                             
worth than men (Gross, 1996: 37­38). 
 
The second wave of feminism 
The second wave of feminism emerged in the 1960’s and “took as its starting point                             
the particularity of women’s social and cultural experience” (Felski, 1989: 71­72). Some                       
argue that the book ​The Feminine Mystique, which was written in 1963 by Betty Friedan,                             
started the second wave of feminism, as it problematized women’s lack of possibilities in the                             
society based on an expectancy that women took on the role as housewives (Gross, 1996: 39).                               
The movement worked for women’s rights both on a political and personal level, and the                             
slogan “the personal is political” illustrates how all the personal problems that women were                           
facing were issues which could be solved politically, and were also problems that deserved                           
political attention, as the roots to some of the personal problems could be found in the                               
political and social structures (Butler, 1988: 522). 
Women during the second wave of feminism began questioning their religion and                       
seeing it as sexist. More and more women were also fighting for higher positions within the                               
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 religious institutions, and so the ordination (the act of becoming a minister or priest) of                             
women became a central aspect of women’s rights movement, where more and more women                           
were being ordained within the different religious areas. Women also started questioning the                         
language within Christianity as it became apparent that they were excluded from Christianity                         
through said language (42­43). Some began practicing a feminist form of Christianity which                         
did not discriminate against women and still maintained a connection with the biblical                         
tradition, while others chose to abandon Christianity and other biblically based religions                       
entirely, as they were seen as impossible to change due to being too sexist (44). While the                                 
focus of the first wave of feminism primarily was on women’s suffrage and basic rights and                               
other political issues (Gross, 1996: 36), the second wave was known to cover a much broader                               
area and focus on inequality within areas which were not directly set by law (Dicker, 2008:                               
58).  
 
The third wave of feminism 
The third wave of feminism is said to begin around 1990 (Fisher, 2013). It embraces                             
diversity, and has therefore a broader focus on minorities and women of different ethnicities,                           
such as African American women and homosexuals (Dicker, 2008: 128). While focusing on                         
diversity amongst women, it is also characterized as being diverse in terms of opinions and                             
goals: “One of the main things uniting the third wave, then, is its commitment to multiplicity,                               
its belief that a wide range of concerns can be considered feminist (126). The third wave of                                 
feminism is therefore very complex and consists of many different opinions and goals. 
A universal definition of womanhood cannot be achieved in the eyes of the feminists                           
of the third wave, as individuality and diversity is honored by the feminists of the third wave:                                 
“third wavers insist that identity is intersectional and must be considered along all of its axes,                               
not just one" (128). Thus, it is central for the feminists of the third wave to examine and                                   
explore their own identity, and the personal narrative is therefore known to be the dominant                             
rhetoric mode of the third wave (129). 
Another main concept that the third wave of feminism revolves around is the idea of                             
‘language,’ and how language shapes women and upholds the power relations between men                         
and women; that is, how it is a part of the suppression of women: 
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 In this advocacy, feminists have argued that language has been used to create binaries (such                             
as the male/female or heterosexual/homosexual binaries). Poststructuralist feminists see these                   
binaries as artificial constructs created to maintain the power of dominant groups (Fisher,                         
2013). 
 
Thus, the feminists of the third wave are known to challenge this language to get rid of the                                   
power relations between the two genders. Hence, poststructuralism and the third wave of                         
feminist thought are connected: 
 
Feminists and others representing disadvantaged groups use poststructural critiques of                   
language, particularly deconstruction, to make visible how language operates to produce very                       
real, material, and damaging structures in the world (Pierre, 2000: 481­482). 
 
Feminism versus Religion 
Gross explains the interaction between feminism and religion. Accordingly, religion                   
never associates itself with sexism or patriarchy, instead most religions look towards how                         
other religions treat women and argue that in their own, women receive the best treatment                             
(Gross, 1996: 105). In most religions, women are taught to be less than men as a subject of                                   
tradition and therefore the rules of this tradition cannot be changed or questioned (105).                           
These religions often see feminism as a threat and Gross explains that; “Many religious                           
organizations actively promote the view that feminism is an antireligious movement and a                         
great danger to the faithful” (105). Men are in general worth more than women and “In most                                 
cases, men hold most or all the roles of authority and prestige in religious organizations”                             
(106). Not only are men superior to women in church, but also in the household, and this is                                   
seen by feminists as demeaning. 
Some feminists have tried to change and question this patriarchy in religions as a                           
mean to hold on to spirituality (107). When discovering the religious patriarchy, it becomes                           
difficult for many feminists to decide their next move, which has caused a divide between                             
many feminists. Carol P. Christ presented two different terms for the feminists wanting a                           
post­patriarchal religion: the ‘reformists’ who strived for transforming religion from within,                     
and the ‘revolutionaries’ who tried to create new forms of religion (107). There has been                             
conflicts whether these are appropriate terms, as well as conflicts between the feminists from                           
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 the different positions, but as Gross argues, most important is that “both positions seek a                             
common goal: feminist transformation of religion beyond patriarchy” (109). As many                     
theologies are based on male experience, feminists are questioning how these represent all                         
human experience. One of the claims is that also women’s experience must be taken into                             
account in order for theology to be taken seriously (109). 
2.2 Irony theory 
In order to analyze the rhetorics in the memoir ​Dating Jesus​, this chapter will be                             
defining what irony is and what effects it has.  
 
The origins and early days of irony   
Predominantly, traditional, and literary approaches to irony are a mixture of ideas                       
from Plato, Aristotle, Cicero and Quintilian (Barbe, 1995: 61). Prior to the Socratic dialogues,                           
the word irony meant bragging or belittling and carried a highly negative connotation. Saying                           
something, but meaning the opposite, was considered crass. Plato described irony as “a sort                           
of vulgar expression and reproach” (62), where the ironist got the role of a liar. Since then,                                 
the concept of irony, and also its meaning, has changed. In his ​Rhetoric, Aristotle describes                             
irony as the function to blame­by­praise or to praise­by­blame. Hence, irony has the ability to                             
criticize and praise. Furthermore, the ironists amuse themselves and not the other                       
participants. Nevertheless, this meaning of irony stayed the same and is the only one referred                             
back to as traditional irony in recent writings. Cicero expands this concept by explaining that                             
the function of irony is not only about covering the opposite, but also about saying something                               
completely different. So as a rhetorical figure, irony can be found in any type of discourse.                               
Quintilian represented the idea that irony is used because it can hide meanings and motives                             
(Muecke, 1970: 15). So far, irony primarily has the purpose to describe a contempt or                             
criticism, to humor or to praise. 
According to August W. Schlegel at the end of the 18​th century, irony is a balance                               
between seriousness and comic (Muecke, 1970: 19). I. A. Richards added that irony is a way                               
of bringing opposite impulses together to achieve a balanced poise, which built the basis of                             
the concept of irony (19). Both argue that novelists and dramatists embody their own                           
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 subjectivity in one character, or one viewpoint, with which the reader is expected to be in                               
sympathy (19). 
 
Modern irony  
According to Barbe (1995) in the 20​st century, irony was primarily used to express                           
one's awareness of the complex life and to express a larger meaning. Thereby one can                             
differentiate between ‘overt, covert, and private irony’. Within the overt irony, the writer and                           
the reader participate actively, but at different points (Barbe, 1995: 66). The writer produces                           
irony, which is easily discovered by the reader. In this case the reader is not required to have                                   
any background information as in general the sentences start with “You must be kidding!” or                             
“It is ironical that–”. In order to function as irony, overt irony must be noticed by the reader.                                   
Covert irony, in contrast, can only be detected as irony after the fact. Therefore, it cannot be                                 
predicted, but it can be expected. In the same way as the overt concept, covert irony cannot                                 
succeed when the hearers are not able to notice it as for example in “It is the one, true                                     
Church. Sorry, Rome” (Campbell, 2009: 33). Private irony is intended not to be perceived,                           
either by the victim or anybody else. An outsider can only recognize it in a written work,                                 
where a character is marked as a private ironist. 
In addition, Barbe introduces the concept of stable and unstable irony. With the usage                           
of stable irony, the author compasses the reader to discover an underlying meaning, even if                             
other meanings could also be restored. Thereby the author intends to have a say in which way                                 
the interpretation should lead to, thus he or she limits the reader´s choice. Stable irony                             
provides the feeling of accomplishment and solidarity with the writer. Moreover, the ironic                         
statements contain more force, because they need to be detected by the reader. But at the                               
same time, the reader does not lose the overall meaning when one does not recognize the                               
irony. In contrast, unstable irony self­destructs as it permits the reader to use one’s                           
imagination, which might leave the reader with a misunderstanding of the intended meaning.                         
Unstable irony is mostly used by ironists who refuse to guarantee any secure interpretation                           
(Barbe, 1995: 66­67). 
Irony in written context is mostly used as a feature of critical distance and is in the                                 
eye of the beholder, who is the reader (Barbe, 1995: 75). Conversational irony can be found                               
on all noticeable levels affected by conversation as word, clause, utterance, and discourse. In                           
a written context, there are certain signals which make the usage of irony clear (76). Such                               
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 signals are words, which are contradicting with the context, contradictory clauses, a style                         
irregular with the content of the utterance or register changes. An important feature within                           
irony are metaphors, which have a double­layered meaning, namely, they can be literal and                           
figurative. Moreover, they also include comparison and symbolic transformation depending                   
on cultural context. This means that metaphors happen uniquely in each cultural context and                           
are in transition at all times (84). 
 
Irony as a comic device 
So far we have dealt with the concept of irony and the different approaches. But it is                                 
also important to investigate irony as an important aspect of humor. Irony is often considered                             
humorous and as a realization of humor. Thus, it is often employed for its ability to criticize                                 
indirectly and inoffensively. For that reason irony is mostly found in areas of taboo. As irony                               
and humor relate closely to each other, it is also important to describe briefly the most                               
important and the most dominant concept of humor; the incongruity theory. Immanuel Kant                         
and Arthur Schopenhauer argue that humor is the perception of something incongruous                       
(Morreall, 2009: 10). The theory is mainly based on the fact that human experience works                             
with learned patterns. This means that some events we perceive or think about violate our                             
normal patterns, which results in a mismatch between a conceptualization and the actual                         
perception of the same thing (10). 
 
The Romantic irony  
Another aspect of irony is the concept of Romantic irony (Muecke, 1970: 78). Within                           
this concept, the author chooses an ironic position for different reasons. Firstly, in order to                             
write well one must be both creative and critical. Secondly, one tries to give a true account of                                   
reality, but at the same time knows that it is impossible, as reality is full of contradictions.                                 
The only possibility left to the author is to stand apart from one’s work, and integrate this                                 
awareness using an ironic position into the work itself. Romantic irony is also a form of                               
paradox because it is the expression of “both sides or viewpoints at once;” (54) there is not                                 
only one hidden sense behind the irony. 
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 Irony and context  
Irony is based on a context: when an ironical statement is made, we are able to detect                                 
it because what surrounds us gives us the clues and indications we need to (Colebrook, 2004:                               
61). This is the reason why it is easier to detect the irony in an everyday context rather than a                                       
literary one. One of the problems that arises then is: how to secure a context? A word does                                   
not only have one meaning but several ones, so when an ironical statement is made, one has                                 
to make sure that the author and the reader agree on the same meaning of the word that is                                     
being used. There is no real meaning or sense behind words, only concepts and ideas (61).                               
According to the German Romantics, this is what the problem of irony relies on. When using                               
a word, we assume that there is a common sense behind that word that “we” share together.                                 
Irony relies on the fact that we are using language in an unexpected or unconventional way.                               
There is a consensus, the assumption that a “we” exists and it is the way how “we” use                                   
language that explains irony, because our judgement appeals to what Kant called a ​sensus                           
communis ​(62). However, we do not have the same idea of what for instance the word                               
‘beautiful’ may represent so we argue about those concepts, but the very fact that there is                               
something to argue about proves that this “we” exists (62­63).  
As irony is quite a complex phenomenon, there are certain problems which occur                         
when dealing with irony as “irony is a risky business because one cannot at all be certain that                                   
readers will be directed to the ironic meaning one intends” (Fish, 1989: 181). As the passage                               
shows, irony can initially mislead the reader unless they have access to certain signals of                             
irony. Only when the reader discovers these signals, one is able to recognize the irony. For                               
that reason, background knowledge is needed to understand irony in the context. Irony can                           
then be elitist in that way because it does not include everyone. Secondly, as language is                               
always changing, there will never be a static theory of irony. Moreover, irony will always be                               
in flux, which is the reason why there will never just be one possible interpretation of it                                 
(Barbe, 1995: 65). Nowadays, people no longer share the same common values, as used to be                               
the case (for instance on religious matters), which makes it even more difficult to detect irony                               
since it may appeal to something that is not a reality for all readers (Colebrook, 2004: 61­67). 
 
Another form of irony: sarcasm  
One of the derivatives or ‘sub­categories’ (Rockwell, 2006: 6) of irony is sarcasm,                         
and is thus a form of humor; “It’s often humorous (because of its incongruity)” (4). But                               
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 sarcasm differentiates itself slightly from irony by the fact that it is often used to attack                               
someone, and can hence be considered as a linguistic weapon meant to harm a person.                             
According to the American Heritage Dictionary (2002) it is described as “a cutting, often                           
ironic remark intended to wound another.” Sarcasm is therefore a negative feature and                         
behaviour (Rockwell, 2006: 6). 
To sum up, irony mirrors language itself and should therefore also inform about the                           
theory of language. It cannot be set aside as a dispensable phenomenon. For that reason it is                                 
important to see irony as an integral part of language. An ironic text can also be critical                                 
because it acknowledges and reflexes on its own origin and therefore is capable to see the                               
distance or difference from that origin. 
As this book is a memoir, Campbell ​is the main character. We find the fact that she                                 
chooses herself to be the main character and to be the one bringing in the irony interesting                                 
and therefore worthy of being analyzed. 
2.3 Critical Discourse Analysis 
Critical discourse analysis is the final analytical tool employed in this project, and is,                           
as has been mentioned, perhaps the most unique. According to Norman Fairclough                       
(Jørgensen & Phillips, 2002: 60) and Teun A. van Dijk (1993), CDA is a method as well as                                   
theory used in researching relations between discourses (wherein the memoir is produced)                       
and social and cultural processes in different social fields and the other aspects of social life                               
(Jørgensen & Phillips, 2002: 60). In a social world where one is to create a social identity and                                   
social relations, discursive practices are an important part of the overall social practice. In a                             
discursive practice, texts are created, then received, and finally being interpreted (61).                       
Discursive practices are part of the constitution of society, influencing how social identities                         
and social relations are created (61). That is why a discursive practice can never be a                               
complete new social practice, as it will always be influenced by the social structures in the                               
society. 
 
Discursive practices ­ through which texts are produced (created) and consumed (received and                         
interpreted) ­ are viewed as an important form of social practice which contributes to the                             
constitution of the social world including social identities and social relations (Jørgensen &                         
Phillips, 2002: 60). 
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Unequal power relations in social groups are created and reproduced in discourse practices,                         
for example between men and women as in Campbell’s memoir. These relations are called                           
ideological effects. 
The aim of the CDA, and our objective in this project, is to examine these ideological                               
effects of discursive shifts displayed in what Fairclough calls ​social practice​, which in turn                           
contribute to changes in the power relation balance of society (Jørgensen & Phillips, 2002:                           
63­64). 
 
Fairclough defines CDA as an approach to the investigation of: 
 
Often opaque relationships of causality and determination between (a) discursive practices,                     
events and texts and (b) broader social and cultural structures, relations and processes (…)                           
how such practices, events and texts arise out of and are ideologically shaped by relations of                               
power and struggles over power (…) how the opacity of these relationships between discourse                           
and society is itself a factor securing power and hegemony (Jørgensen & Phillips, 2002: 63). 
 
In the analysis of a discourse, there are two crucial focus points to be included: 
1. The communicative event ­ meaning the specific event to be analyzed, in our case the                             
memoir. 
2. The order of discourse – the discourse types used within a given social field.                           
Discourse types consist of discourses and genres (Fairclough, 1995b: 66 in Jørgensen                       
& Phillips, 2002: 67).   
 
The relationship between these focus points are dialectical, as a communicative event not                         
only reproduces the existing order of discourse, but also takes part in changing it. The order                               
of discourse is the sum of all the genres and discourses in use within a social field (Jørgensen                                   
& Phillips, 2002: 71). 
 
As Fairclough (2003) explicates, one can distinguish between three ‘layers’ of what                       
one can call ‘social life’, namely social structures, social practices and social events. He sees                             
social structures as ‘very abstract entities’ (social class, economic/political structures, kinship                     
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 systems or even language), a sort of possibilities within social life. He underlines the fact that                               
between social structure and social events there is a complex relationship, which he calls                           
social practice (Fairclough, 2003:23): 
 
Events are not in any simple or direct way the effects of abstract social structures. Their                               
relationship is mediated ­ there are intermediate organizational entities between structure and                       
events (23). 
 
Fairclough’s three­dimensional model for CDA 
A detailed analysis of a text provides an insight into how discursive processes operate                           
linguistically in the text, however, according to Fairclough, the textual analysis cannot stand                         
on its own. One must also look at the links between societal and cultural processes in order to                                   
obtain an interdisciplinary perspective (Jørgensen & Phillips, 2002: 66).   
Fairclough has created a three­dimensional model, in which the three levels of CDA                         
are presented: 
 
 
Figure 1​ Fairclough’s three­dimensional model for CDA (Jørgensen & Phillips, 2002: 68). 
 
As we are reminded by Jørgensen & Phillips (2002: 68) in the analysis of a communicative                               
event, there should be all three components, or levels, within the analysis: 
20 of 76 
 1. Text (the linguistics features of the text), the micro level (Fairclough, 1995: 87) 
2. Discursive practice (processes relating to the production/consumption of the text); the                     
meso level (185) 
3. Social practice (in which the communicative event belongs); the macro level (87) 
 
Text 
Why analyze written text? Because, as Fairclough points out, texts are inherently part                         
of what he calls social events, meaning that texts possess qualities which contribute to social                             
change (Fairclough, 2003: 8). Considering these integral qualities of texts, one can further say                           
that the chosen text (for the current study) could and should be seen as, not only part of what                                     
Fairclough calls social events, but as well part of what he calls social practice because of its                                 
thematic nature. The memoir deals with the discursive and ideological intersection of                       
religious fundamentalism with feminist thought. An intersection which, as presented later in                       
the analysis, will unveil both textual mechanism and discursive implications, which can be                         
seen as part of what Fairclough calls social practice. 
Considering our problem statement and theoretical framework, a poststructuralist                 
textual analysis is used in order to establish and analyze the micro textual sense­making                           
mechanisms deployed by Campbell in her memoir. McKee (2003) explicates on the goal and                           
nature of such textual analysis: “it seeks to understand the ways in which these forms of                               
representation take place, the assumptions behind them and the kinds of sense­making about                         
the world that they reveal” (21). 
 
One has to consider Schegloff’s (1998) criticism of CDA, by which he emphasizes the                           
importance of ‘taking the data seriously’ thus inferring that in order to extrapolate and                           
analyze on discursive practices, one should examine closely the data (in our case the                           
memoir). Even though Schegloff advocates for conversation analysis (CA) as being the tool                         
for starting a proper CDA approach, we are using Fairclough’s textual analysis methodology,                         
thus avoiding methodological complications that could emerge by crossing between CA and                       
CDA. 
Textual analysis examines and analyzes the types of meaning embedded in text and                         
their implication within the social context. By making use of what Fairclough calls “textually                           
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 oriented discourse analysis”(Fairclough, 2003: 8­10) the current study aims to uncover                     
evidence of the sense­making practices and processes concerning women’s position and role                       
in the American Christian fundamentalist context from the 1960’s. As Fairclough advises,                       
this aspect of the CDA methodology should not be seen as a mere linguistic analysis, nor as a                                   
stand alone tool, but as an integrated part of CDA (3). 
According to Fairclough there are ‘two causal powers’ that shapes any text: “social                         
practice and structures and social agents (the people who are involved in the social                           
practices)” thus, in this project we are focusing on the relation between the text and social                               
events and social practices (22­25). Given the complexity of such relations, we have chosen                           
only a couple of textual mechanism, which will be used throughout the analysis, as follows:                             
assumptions, reported speech and voice conflict, and clause relations. We have chosen to                         
focus on these mechanisms, because we trust that they are of importance and relevance for                             
the problem statement and overall framework of the paper. 
 
Reported speech and voice conflict 
According to Fairclough (2003: 54) the presence of other voices, beside the one of the                             
author, indicates two things. On one hand, multiple voices indicates a sort of discursive                           
tension, meaning that the different voices present in a text (in our case the focus will fall on                                   
the indirect and direct reported speech) are signs of inner ideological conflicts. Direct                         
reporting refers to the presence of quotations prompted by reporting clauses like: “she/he                         
said:…” and indirect reporting refers to the summarization of what somebody else actually                         
said or wrote (49). On the other hand, the presence of multiple voices in a text could be                                   
interpreted as a mean of drawing on similar discursive support (55). Thus, by punctuating on                             
the other voices present in Campbell’s memoir, one attempts at providing evidential                       
“textualizations ” (13) of Campbell’s ideological instability. 1
 
Assumptions 
In line with Fairclough’s understanding and conceptualization of assumptions as                   
being, on the one hand, “a pervasive property of texts, and a property of considerable social                               
importance” (55). On the other hand, “all forms of fellowship, community and solidarity                         
1 By ’textualizations’ we refer to what Fairclough (2003) uses to express the materialization of concepts through 
the act of writing. 
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 depend upon meanings which are shared and can be taken as given” and as having “the                               
capacity to exercise social power, domination” (55). There are three kinds of assumptions:                         
existential, meaning that these are “assumptions about what exists” (55), propositional,                     
meaning that these assumptions are “about what is or can be or will be the case” (55) and                                   
value assumptions “about what is good or desirable” (55). 
In this light, within the project, it is of relevance to underline the covert assumptions                             
made by Campbell throughout her memoir, in order to understand how she is achieving                           
meaning, and more importantly, to become closer in understanding why she is doing so. 
 
Clause relations  
To further understand the structure of Campbell’s memoir and its discursive                     
implications, one has to distinguish between the external and internal relations of texts                         
(Fairclough, 2003: 36­37). By external relations, Fairclough refers to texts’ relation with ‘the                         
outside world,’ namely with other constituents of social events, practices and structures                       
(36­37). Within this segment of CDA, one will focus on the internal relations of text, namely                               
on the semantic and grammatical relations between clauses (87). These relations, both                       
internal and external, can be seen as paradigmatic and syntagmatic relations; meaning that the                           
syntagmatic are “relations between elements which are actually present in a text” whilst                         
“paradigmatic relations are relations of choice, and they draw attention to relations between                         
what is actually present and what might have been present but is not ­ ‘significant absences’”                               
(37). 
When talking about semantic relations, Fairclough points out a number of such                       
relations, namely: causal, conditional, temporal, additive, elaboration and contrastive,                 
although this project focuses on the causal and on the contrastive relations (88). Within                           
causal semantic relations, Fairclough distinguishes between three subcategories: reason,                 
consequence and purpose (88). These semantic relations are realized by what Fairclough                       
refers as a number of grammatical relations of parataxis (referring to clauses which are                           
coordinated or have equal status in the sentence), hypotaxis (referring to clauses which are in                             
a relation of subordination) and embedding (referring to clauses which share elements)                       
(92­93). 
By pointing out to some of the key quotes and passages from Campbell’s memoir, and                             
their clause semantic and grammatical relations, one aims at building up the case for                           
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 understanding the how’s and the why’s behind Campbell’s discourse and shift in ideology                         
throughout her book.  
 
Discourse practice 
The next dimension in the three­dimensional framework is the analysis of the                       
discourse practices. It contains an analysis of how the text has been produced and consumed                             
and investigates which discursive practices the text is embedded in. A ‘discursive practice’ is                           
a term used to describe how every social situation has its own order of discourse (Fairclough,                               
1995: 12). The order of discourse is based upon different discourses and genres. When                           
different discourses and genres are used together in a communicative event, it is called                           
‘interdiscursivity’ (Jørgensen & Phillips, 2002: 73).  
There are two types of discursive practices; a creative discourse practice, which                       
occurs when different discourse types and genres are mixed in a new and complex way, and                               
the conventional discourse practice, where the use of different types and genres is                         
standardized. The use of creative discourse practices give the result of a societal change,                           
whereas the conventional discourse practice remain influenced and controlled by the                     
dominant social order (73).   
Another important topic to be explored in this dimension is ‘intertextuality’.                     
Fairclough defines intertextuality as “the property texts have of being full of snatches of other                             
texts, which may be explicitly demarcated or merged in, and which the text may assimilate,                             
contradict, ironically echo, and so forth” (Fairclough, 1992, 84). An example of the use of                             
intertextuality is when another text is directly quoted in the text (also called manifest                           
intertextuality) (Jørgensen & Phillips, 2002: 73).  
 
Socio­cultural practice 
Finally, there is the macro, or social level of the CDA. As has been noted, one of the                                   
defining features of CDA is its intertextuality, and nowhere is this more apparent than when                             
one turns their attention to the overarching macro level of said analysis. According to van                             
Dijk, “Since serious social problems are naturally complex, this usually also means a                         
multidisciplinary approach, in which distinctions between theory description and application                   
become less relevant” (van Dijk, 1993). In other words, the examination of ‘real world’                           
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 problems require one to take a ‘real world’ approach, at the intentional sacrifice of abstract,                             
singular theorization and its self­imposed boundaries and limitations. In drawing from                     
multiple sources, as well as multiple disciplines, CDA becomes capable of identifying and                         
examining the general ebb and flow of societal power structures, and how they are related to                               
one another. This emphasis on intertextuality led Fairclough to write that the, “focus needs to                             
be rather on processes across time and social space of text production, and the wider                             
strategies that text production enters into” (Fairclough, 1995: 127). It must be kept in mind,                             
however, that all the proponents of CDA stress the importance of pairing the close textual                             
analysis with the further remove of the meso­ and macro­levels of discourse analysis. The                           
texts themselves are the linchpin to identifying social trends. 
This identification of social trends is also the entire purpose of using CDA and its                             
ability to take a “top­down” view of society and its institutions. van Dijk states that CDA, “is                                 
primarily interested and motivated by pressing social issues, which it hopes to better                         
understand through discourse analysis” (van Dijk, 1993). He even goes so far as to say,                             
“CDA should deal primarily with the discourse dimensions of power abuse and the injustice                           
and inequality that result from it” (1993). 
Because of the inherent intertextuality and emphasis on interdiscursivity of CDA                     
based research, and the resultant suitability to the examination of power struggles within a                           
given society, Fairclough sounds a note of caution when he points out that: 
 
the identification of configurations of genres and discourse within a text is obviously an                           
interpretive exercise which depends upon the analyst’s experience of and sensitivity to                       
relevant orders of discourse, as well as the analyst’s interpretive and strategic biases                         
(Fairclough, 1995: 212). 
 
Also acknowledging this potential pitfall, although seemingly far less concerned, van Dijk                       
freely discusses the “explicit sociopolitical stance” of the discourse analyst, leading to the                         
conclusion that one ​must ​be willing to look at the belief systems and overall impact of the                                 
community surrounding a given body of texts, regardless of one’s own point of view, in order                               
to understand the relationship between those with power, and those without. One cannot                         
simply take a document out of its societal context, unless one is willing to forego any sort of                                   
deeper understanding of the writing’s implications and intentions.   
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 2.4 Methodology 
The hermeneutic qualitative method has been chosen to frame our analysis:                     
meaning­making through interpretation. This method is used to understand the feminist and                       
humoristic stance presented in the memoir, ​Dating Jesus​, ​by Susan Campbell. Having                       
established the basis of the theoretical outlook of this project, it is necessary to reflect upon                               
how the evidence is collected to support the analysis concerning the feminist and ironical                           
aspects of the memoir. The analysis is structured by combining the theory so that irony and                               
feminism bring forth the discourses of Campbell’s life.  
The feminist theories are used to determine the memoir as feminist literature as well                           
as a mean to gain a better understanding of the encounter between feminism and religion.                             
These theories together with the historical background prove as tools for detecting and                         
analyzing Campbell’s feminist standpoints. Exploring the feminist traits of the memoir                     
determines the style used to express Campbell’s political views and how the surrounding                         
society has influenced her writing and behavior at the time. The analysis of the encounter                             
between religion and feminism helps one understand the problems women experience when                       
being part of the fundamentalist church and an androcentric society.  
As mentioned during the theoretical outlook, there are numerous approaches to the                       
field of irony, which are used to analyze certain utterances and words Campbell uses in her                               
memoir. Irony theory is applied in order for us to detect and interpret her different use of                                 
humor and what different effects it creates. 
In order to construct a detailed analysis of Susan Campbell´s memoir, we have chosen                           
to divide the analysis in three themes, which represent the key concepts of her book. ​The                               
church of Christ and fundamentalism focuses on her relationship to fundamentalism in                       
general and the tension between her church and her feminist beliefs. ​Patriarchy and women's                           
position in religion focuses on Campbell's description of women in religion, especially with                         
the emphasis of women in the fundamentalist church. Furthermore, this chapter also                       
examines how the church perceives women and their position. ​Susan Campbell´s ideological                       
evolution throughout the memoir: a growing tension between feminism and fundamentalism​,                     
as a last step, completes the analysis. This final theme will trace the evolution of Campbell's                               
faith throughout the memoir together with her incipient feminist worldview.  
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 Dealing with feminist literature  
It is important to note that we are aware of the fact that we take a personal memoir,                                   
thus a subjective view of the discourses, as a basis for an investigation on feminism and                               
religion. By doing that, the memoir is treated as a representation of women and their position                               
in a fundamentalist community. The memoir was written mid 2000’s looking back at the                           
upbringing in the 1970’s, thus Campbell explains a situation from her future stance, which                           
can have influenced her writing of the past. Although the investigation of the memoir is                             
subjective in its nature and the result of the contemplations of one person, it can still be seen                                   
as a representation of religion’s repression of women. As Felski explains: “Feminist fiction                         
can be understood as both a product of existing social conditions and a form of critical                               
opposition to them” (Felski, 1989: 1). Hence, even though the memoir is subjective, we argue                             
that it is reflecting critically upon the representation of religion’s repression of women.                         
Furthermore, irony can be interpreted very differently and have various meanings, thus our                         
analysis represent our understanding of how Campbell has used irony. To sum up, this project                             
is based on our subjective interpretation of the memoir, and it can thereby be understood                             
differently by others within different discourses. 
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 3 Analysis 
As the theoretical pillars and the methodological tools of this project have been                         
established, this chapter analyzes the memoir ​through three main foci; namely, the                       
fundamentalist church itself, women’s role in that church, and finally, Susan Campbell’s own                         
experiences and growth. Utilizing the aforementioned theories and methods, the questions                     
posed at the beginning of this report will eventually be answered, as the analysis will probe                               
the depths of “fundamentalism, feminism, and the American girl”. 
 
The first section of the analysis will primarily spotlight the fundamentalist church and                         
religion itself​. ​Note that there is a distinct difference between 'religious' and 'spiritual,' with                           
religion being much more concerned with the temporal power in this world, while spirituality                           
tends to focus on the idea of something bigger than oneself (Alcoff, 2011: 48). ​Therefore, as                               
the memoir greatly stresses the importance of religion to the narrative, the following will                           
analyze Campbell’s perception of evangelicalism, and more narrowly fundamentalism.                 
Furthermore, the analysis will look at the tools and language Campbell uses in her memoir,                             
and show how humor is a crucial tool for Campbell to express her opinion. 
3.1 The church of Christ and fundamentalism 
Already in chapter two, ​I Don’t Want to Preach, But…​, Campbell starts to describe                           
her church and what fundamentalism is about. She uses a didactical style to narrate these                             
important facts, as she wants the reader to learn something from the memoir. In the middle of                                 
her descriptions on chapter two, she suddenly gives a short and clear description of what                             
fundamentalism offers and how it can be defined: “What is it that fundamentalism offers                           
better than just about any other social salve? A definite yes or no when you’re not                               
comfortable with the maybes” (Campbell, 2009: 36). It is interesting to see that she uses the                               
word ‘salve’ to make her point clear. Instead of this word, Campbell could have used                             
‘religion’, but it would not have been as powerful. People use salve to ease their pain when                                 
they are hurt somewhere. By using this specific word to talk about other religions or                             
institutions, she creates the image that attending church heals people’s pain. Furthermore, it                         
gets clear that she does not only see fundamentalism as the only religion which offers help;                               
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 all the other social institutions are able to do this task. It is only from the next sentence where                                     
it gets clear why fundamentalism in this case is ‘special’ and different, namely because it                             
offers clear answers. This is because the way the fundamentalists interpret the Bible does not                             
allow it to be interpreted in more than one way and thus provides a clear answer.  
The strict limitations on the interpretation of the Bible can be seen when Campbell                           
wants to continue a discussion with her teacher: 
 
My proto­feminist discussion with my Sunday school teacher being a notable exception, we                         
do not ask follow­up questions because the answers we get from the first questions we ask are                                 
understood as to be final. Still. A fundamentalist is born skeptic (28​). 
 
She seems to regret the lack of discussion, questioning an exchange between the teacher and                             
the students. She cannot accept the fact that she has to take the Bible to the word. Not only is                                       
she skeptical of the fact that she cannot ask questions, but she also uses humor to criticize the                                   
church she is a part of. She makes fun of her situation: she ​is ​a fundamentalist therefore she ​is                                     
skeptical and will keep questioning the Bible. She is alone in the process and therefore                             
different from her classmates and teachers, who begin to call her a ‘women’s libber’, but she                               
takes pride in this nickname (72). She stands apart from everyone, which illustrates the                           
beginning of the long, grueling process of her separation from the church which will further                             
be elaborated on in the theme ​Susan Campbell’s ideological evolution throughout the                       
memoir: a growing tension between feminism and fundamentalism​. 
To further describe what fundamentalism is about, Campbell makes a list of points                         
where she explains what a true fundamentalist should and should not do. The very fact that                               
she chooses to make a list can be seen as a humoristic device as it seems to be a simple check                                         
up list on what you need to do in order to be considered a fundamentalist. One of the                                   
conditions Campbell includes to be a true fundamentalist is that “you must believe that your                             
friends who aren’t fundamentalist are going to hell” (33). This is a rather radical statement, as                               
it forces the fundamentalists, in Campbell’s opinion, to believe that all other                       
non­fundamentalists are going to hell. It is the modal auxiliary verb ‘must’ that makes it such                               
a radical statement, as it does not leave the ‘true’ fundamentalist with any other options;                             
either you believe your friends are going to hell, or you do not consider yourself a true                                 
fundamentalist. Because it is such a radical statement, combined with the humorous                       
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 construction of making a list, it can be interpreted as if Campbell is indirectly criticizing the                               
statement and is critical towards her church. The quote shows that she uses humor to criticize                               
indirectly and in a cautious way. It can be assumed that Campbell chooses to use this device                                 
as she was highly involved in the fundamentalist religion at that given time, which made it                               
too hard for her to criticize it openly. 
A second condition that makes one a true fundamentalist is that a fundamentalist                         
“believes their church can be traced back to the New Testament. It is the one, true Church.                                 
Sorry, Rome” (33). Here, Campbell points to the fact that there is only one true church to the                                   
fundamentalists, and that is the evangelical fundamentalist one. But because humor can be                         
sensed throughout the whole list, and in general when she is talking about religion to                             
indirectly criticize fundamentalism, we can assume that she still has a critical view on this                             
statement. With the use of covert and stable irony, she makes it obvious for the reader to                                 
detect the irony, which allows the reader to identify with the narrator. “Sorry, Rome” is the                               
sentence that changes the tone of statement, as it amuses the reader and makes the reader                               
understand that Campbell is not too serious about this statement as she combines it with a                               
joke. When saying “Sorry, Rome,” she is referencing the nearly two thousand years of history                             
in which the Catholic Church, based in Rome, has regarded itself as “the one, true Church.”                               
With one simple, ironical statement Campbell is able to both dismiss the Catholic Church and                             
its centuries of political and social dominance, as well as gently poke fun at her own religion.                                 
Her​ church’s version of Christianity is the right one, just because they know it to be so.   
Campbell also starts explaining the history of fundamentalism and further elaborates                     
on the definition of what it means to be a fundamentalist: "A fundamentalist is an evangelical                               
who is pissed off about something" (33). Here, she uses humor to make her statement clear.                               
She uses the ​uncouth term “to be pissed off” which gives a clear account of how she sees                                   
fundamentalists: as pissed off evangelicals. According to the incongruity theory, we stated                       
that humor works when it is used in an unexpected context ​(Morreall, 2009: 10)​. This is                               
exactly what Campbell does here: by using the construction ​pissed off​; she is making ‘fun’ of                               
the fundamentalists by choosing to describe them with words that they would probably find                           
offensive. This expression on the one hand surprises the reader as it is inappropriate and                             
audacious and on the other hand amuses him or her because it is expressed within a context                                 
where it does not fit. It is also an informal way to describe fundamentalists, as it is a                                   
definition based more on Campbell’s personal view of fundamentalists rather than some                       
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 set­in­stone facts. It is interesting to see how she explains to the reader what is characteristic                               
about a fundamentalist, as it also reveals a lot about her own opinion on fundamentalists                             
because she is not just giving an unbiased definition, but rather speaks from her own                             
perception of things. 
This perception of fundamentalists as pessimistic, even negative, believers is a                     
general view Campbell has: “Fundamentalists tend to see the world through dark glasses.                         
Modern­day Puritans, they continually held up society’s fabric to spot the inevitable tear”                         
(96). The fundamentalists do not have a positive view of the world, and they exclude                             
themselves from other religious societies in order to feel closer to God: “The farther afield we                               
appeared, the closer to God we felt” (15). Campbell does not sound very supportive of this                               
exclusion that she describes the fundamentalists to be practicing, which can be seen through                           
the wording that she chooses to use. Instead of saying that the fundamentalists are wearing                             
dark glasses, she could describe the world­view as something that is different from the norm                             
without the negative connotations. 
In the beginning of the memoir, Campbell imagines her future as a Christian woman                           
as she is walking towards the church in order to be baptized: 
 
They will, of course, all be Christians, and they will marry Christians and beget Christians,                             
and not some watered­down namby­pamby type, either, but fire­breathing and soul­growing                     
Christians, members of the church of Christ, saved by grace and fired with an obstinate belief                               
in the black and white (4). 
 
The first thing that stands out in this quote is her repetitious use of the terms “Christians” or                                   
“Christ”, a literary device which suggests that from this early stage in life she is surrounded                               
by religion. At this point she does not question the church at all. She sees religion as her                                   
future and she wants to bring up her future children and grandchildren according to the                             
doctrine of the church of Christ (4). One can also notice that she makes fun of other people                                   
who are not a member of the same church as her, or who follow a faith less stringent than                                     
hers. She uses terms implying weakness such as “watered­down” and “namby­pamby” to                       
describe the people doubting or questioning their faith, whereas she uses dynamic words such                           
as “fire­breathing” and “soul­growing” to describe people like her whose beliefs are strong.                         
By using words like “fire” and “soul”, which sounds really passionate and deep, she shows                             
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 the contrast between fundamentalists and other religious institutions. The contrast is further                       
emphasized by the fact that “water” and “fire” are two completely opposite terms and                           
elements. It also echoes to the representation of people of her church who see things in a                                 
‘Manichean’ way: either all good or all bad (“black and white” as she says it). This passage is                                   
also hyperbolical, because she uses the word “Christians” constantly and words such as                         
“grace”, “fire”, “soul” and “growing” which convey an exaggerated meaning. Therefore, we                       
can assume that she is indirectly being critical: she expresses that this whole belief system is                               
excessive, or as she describes it herself, “obstinate”. 
Just a few sentences later, she uses irony as a critical device to make fun of another                                 
church than her own: 
 
But let’s not get carried away. In fact, at my church, we don’t raise our hands up to pray and                                       
we certainly don’t cry out “Yes, Lord!”We sit properly and quietly, just as God intended. Let                                 
the Holiness crowd and the Pentecostals get loud. We’re having none of it (4). 
 
In the body of the text (4), one can see that she is enthusiastic in her wording (“Give me that                                       
old­time religion! Yes, Lord!”), but in the footnote quoted above, she disciplines herself in a                             
funny way since she talks both to herself and to the reader. ​The footnote is meant for us to                                     
understand the irony since it gives us a context, as we assume that Campbell expects that                               
most of her readers do not have enough background knowledge to detect the joke and                             
therefore the irony of the situation. This is why she chooses to give some explanations to the                                 
reader, so that he or she will fully understand what she is stating here. By including the                                 
footnote, Campbell uses stable irony which, according to Barbe, limits the reader´s choice as                           
the author intends to have a say in which way the interpretation should lead (Barbe, 1995:                               
67). Even all throughout the footnote, Campbell keeps making fun of other churches by using                             
expressions such as “We’re having none of it,” indicating that she thinks her church is far                               
better than the others. At the same time, it should be noted that Campbell is critical about her                                   
own church. In a way, she makes fun of the younger version of her at that time who thought                                     
that this church prevailed over any other. When saying “But let’s not get carried away,” she                               
talks to herself and comes back to her senses and we can see that she now realizes that                                   
thinking that her church prevails over any other sounds naive and is overrated. Therefore the                             
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 irony can be understood on two different levels: firstly, she makes fun of her beliefs as a                                 
younger woman, and secondly, she jokes and is critical about her church in general. 
At one point later in her life, she attends her brother's church, who attended the same                                 
church as her as a child, but has now joined a different one. There is an immense contrast                                   
between their former church and the one he is attending now (159). Whereas Campbell in the                               
church of her childhood was not allowed to sing, clap, or dance, all these actions can be                                 
found in her brother’s church. She obviously struggles with this kind of prayer and believes                             
that she is still influenced by the rules of her own church, which was very strict and limited.                                   
She is not able to accept this church as true and right: “I know I am mean and judgmental, but                                       
this religion doesn’t seem real to me if they all feel so damn happy about it. I don’t feel that                                       
happiness. My God is not smiling. My God is pissed” (160). Campbell is not able to move on                                   
and shows intolerance towards other practices in church. She states that she did not feel                             
happy attending her former church, because she did not feel the type of happiness that they                               
are feeling when she was in her own church (159). 
In her memory, God is not a person who is gentle and friendly to other people, which                                 
can be seen by her characterization of God as one who is ‘pissed’. Instead, she feels that her                                   
God is angry and not happy at all. The word ‘pissed’ even evokes the meaning that her God                                   
needs to be pleased in order for her not to fear him. By using the term ‘pissed’ she reaches                                     
two aims: firstly the application of humor draws the reader on her side, and secondly, lets                               
him or her think critically of this usage. Why would Campbell use the word “God” and                               
“pissed” in the same sentence? This quote is really powerful as she not only criticizes her                               
brother’s church, but she also criticizes her own former church as well. As “pissed” is a rather                                 
disrespectful term, it makes clear that Campbell thinks nothing of the beliefs of her past.                             
Humor can therefore be detected as a device to criticize indirectly while preserving a distance                             
to her own area of taboo, namely her fundamentalist childhood. 
 
In general, Campbell is critical of fundamentalism and her former church which is                         
revealed through her use of language. This criticism can be sensed through her constant use                             
of humor and irony, which allows Campbell to indirectly criticize the religion and her church.                             
While she may very well just be presenting fundamentalism, her wording also reveals another                           
underlying, and more personal, opinion. This indirect criticism is a subtle way for Campbell                           
to voice her view without directly attacking the religion. This may be due to religion being a                                 
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 sensitive subject to Campbell as fundamentalism has played a great part of her life, which is                               
seen from the very beginning of the memoir, where Campbell is about to be baptized and in                                 
general thinks of her future as a religious woman. 
 
Campbell’s use of referencing the Bible and her mixing of discourses 
Throughout the book, there are many examples of what Fairclough defines as                       
intertextuality (Fairclough, 1992: 84). Campbell uses references from the Bible when she                       
explains a certain rule in a discourse, whether it being ways of acting as a fundamentalist or a                                   
Christian woman. In the following example, she describes which actions she must undertake                         
“in order to spend eternity in heaven with Jesus” (Campbell, 2009: 1): “I must be buried,                               
figuratively speaking, because that is how Jesus did it with his cousin, John the Baptizer, in                               
the river Jordan” (1­2) with the added footnote: 
 
1. For this and for all things fundamentalist, there is a scriptural reference. In this case, it’s in,                                   
among other places, Matthew 3:13­16, in which Jesus went “up immediately from the water.”                           
See also Colossians 2:12, where we are “buried with him in baptism” (2). 
 
When Campbell decides to include references from the Bible, she includes the ‘voice’                         
of another source into the text (Fairclough, 2003a: 41). When doing so, according to                           
Fairclough, she is performing a recontextualisation (51) where she changes the context in the                           
text as one being personal and humorous, to being a context of seriousness and religion. We                               
can assume that the reason for doing so is to create a factual base for her statements, in order                                     
for her statements to appear as valid as possible. By using these secondary voices as a mean                                 
of intertextuality, together with her knowledge of fundamentalism, she appears as a more                         
reliable voice. 
She also adds references to the Bible in situations where she explains things                         
happening to her in her childhood, that are perhaps not directly related to being a Christian. “I                                 
don’t have hoard of friends, but I don’t mind” with the added footnote: 
 
17. “Blessed are you when men cast insults at you, and persecute you, and say all kinds of                                   
evil against you falsely, on account of me” (Matt. 5:11). In that way, being excluded from the                                 
cool kids is a bit of a coup (Campbell, 2009: 49). 
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In this example, she uses the reference to the Bible as a positive reassurance that it is okay for                                     
her not to have many friends, which is also highlighted in the use of the word “a bit of a                                       
coup”. She tries to come up with a suggestion to why it is okay for her not to have many                                       
friends and gives her faith in Christianity the fault for this, but also finds comfort in the fact                                   
that despite having no friends, she will always have the church. We assume that this                             
reasoning helps her stay strong.   
In Campbell’s memoir, there are also several examples of interdiscursivity. In the                       
beginning of the book, Campbell explains how she is in fact in love with Jesus and mixes the                                   
discourse of ‘being in love’ with the discourse of ‘being a Christian’: 
 
In my mind, Jesus had been flirting back, and why wouldn’t he? Our families were close. I                                 
went to his house three times a week, sat in his living room, listened to his stories, loudly sang                                     
songs to him. Our relationship was inevitable, and it seemed the simplest thing imaginable to                             
declare my love (Campbell, 2009: 2). 
 
In this example, she explains a typical situation of two people falling in love, and even adds                                 
the words ‘flirting back’ and ‘relationship’ which gives one the expression of an interaction                           
between two lovers. Later in the memoir, she also refers to Jesus as being ‘her boyfriend’                               
(16). In another example, she links the discourse of being baptized with the discourse of                             
losing her virginity: 
 
As I peel off the robe and dress back behind the baptistery, I wait for the enormity of what                                     
I’ve done to hit me. I will be surprised in the same way later, the first time I have sex. I had                                           
thought on both occasions that the event would be so huge that people around me would see                                 
how altered I was. Five minutes ago I was a sinner. And now? I’m a Christian. Five minutes                                   
ago I was a virgin. And now? I’m a ­what?­ woman? Harlot? Really pleased that I finally                                 
managed to hand over my virginity with as little fuss as possible? (14). 
 
When Campbell decides to mix these discourses, she makes use of metaphors in order for her                               
to illustrate for the readers her relationship with Jesus and her church. As one cannot presume                               
that all readers are Christians or have an in depth knowledge of Christianity, we believe that                               
she, with her use of metaphors and mixing different discourses, wants to ensure that her                             
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 readers will achieve a greater understanding of her story. The creation of this new creative                             
discursive practice will also contribute to a socio­cultural change, as readers are given an                           
insight into a world that might not typically refer to dating rituals and losing virginity, when                               
talking about being a Christian. 
 
In the memoir, a list of different order of discourses are seen, for example an order of                                 
discourses related to being a fundamentalist. Within this order of discourses, Campbell tries                         
to follow the correct order and we see many examples of her following the conventional                             
discursive practice of being a fundamentalist: “I actually work my Sunday school lessons (...)                           
I sing alto in a youth group (...) I work a puppet in a pretend gospel quartet (...) I go to church                                           
camp every summer” (8). However, there are also discourses within this order where                         
Campbell does not follow the conventional path, but questions some of the discourses in this                             
order: “I understand that my only job in heaven is to walk those streets and sing praises to                                   
God. In more honest moments, I can admit that singing for eternity sounds boring to the                               
extreme” (26). 
Another example of interdiscursivity, is when she mixes the order of discourses as                         
being a Christian to the order of discourses as being politically active. She very clearly states                               
that she does not believe that these two orders of discourse should be mixed, however, she                               
provides an example where the church is actively seeking to act in the political arena. In this                                 
example, she clearly states her dislike for the church to partake in such debates: “That one                               
exception to my church’s rigorous separation from politics bothered me greatly (...) why were                           
we, as Christians, weighing in?” (31­32) and when she later in her memoir describes the same                               
issue, she states “Getting involved in politics like this (…) just feels wrong as a church                               
community” (89). 
 
As such, it is interesting to note how Campbell uses the references to the Bible to                               
prove her ‘worth’ as a fundamentalist. As fundamentalists are known to follow the words of                             
the Bible before anything else (Campbell, 2009: 183), she proves that she is a fundamentalist                             
by constantly referring to the Bible, and as such she uses the Bible to support her utterances. 
By mixing discourses, Campbell allows herself to better get her point across, as it for                             
example can be seen with the metaphor of ‘dating Jesus’. Mixing discourses also allows                           
Campbell to challenge a given discourse, such as the discourse within fundamentalism and                         
36 of 76 
 her church, as she can indirectly reveal her skepticism towards her church and the religion in                               
such a manner. 
 
The position of fundamentalism within a larger social context 
America has been a deeply religious country from its moment of inception, despite its                           
clearly stated ‘separation of church and state.’ From John Winthrop and the Puritan                         
forerunners with their “City on a Hill” (Espinosa, 2009: 3), to George W. Bush’s open                             
reliance upon Biblical scripture while in office (493), religion has always enjoyed a place of                             
prestige in the American political landscape. That is not to say that America has always been                               
of one mind concerning faith and its practice; far from it. ‘The Church’ is not some                               
monolithic institution, despite its societal hegemony, a fact evidenced by many of Campbell’s                         
remarks concerning the religion of her upbringing and its desire for preeminence, such as,                           
“The closer the denomination’s theology is to our own, the less points one earns for effecting                               
a conversion” (Campbell, 2009: 41). America’s different religions never descended to the                       
levels of animosity that led to the sorts of bloodshed seen in Europe before the Enlightenment                               
(Espinosa, 2009: 4), but nearly all the differing sects and denominations did, however,                         
concern themselves with the creation, and maintenance, of social power. Even                     
fundamentalists and their churches, such as Campbell’s church of Christ, were actively                       
involved in the warp and weft of the local community, and by extension, American society at                               
large. 
The church of Christ is merely one fundamentalist church out of many in the                           
evangelical movement, yet it nominally traces its own roots back to the days just after the                               
death of Jesus Christ. Campbell gives a slightly different historical account, stating that                         
Evangelism (a product of Protestant Christianity and the precursor of American                     
fundamentalism) rose in the aftermath of the Civil War, whose horrors were an entirely new                             
experience for the relatively young nation (Campbell, 2009: 32). With their strict adherence                         
to the Bible and its teachings, evangelicals were able to take a step back from the perceived                                 
perils of a rapidly changing (to them) society. Rather than face the possibility of coming “into                               
line with modern thought” (33), as Campbell quotes the historian George M. Marsden,                         
evangelicals, and their even stauncher offshoots, fundamentalists, were able to cling to the                         
past, and cherished ideals. “Because my people feared modernity more than Satan, they                         
retreated from the idea of communal care. We saw poverty as a failure of the individual—and                               
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 the fulfillment of God’s law” (161). And this was far from a fruitless undertaking. As                             
evidenced by such events as the rise and fall of the Social Gospel, which the above quote is                                   
referring to and will be discussed shortly, this desire to remain rooted within older notions of                               
what people and religion should be has, improbably perhaps, lent itself admirably to the                           
contemporary, as well as current, amount of power fundamentalists wielded in society. 
In fact, the very intransigence that is, according to Campbell, the hallmark of the                           
fundamentalist, became a thing to be admired and emulated, as Espinosa points out, because                           
the “now­omnipresent Christian Right” posses a degree of political power that far exceeds                         
their actual numbers (Espinosa, 2009: 322). Keep in mind that these are people who                           
proclaim, “God Said It, I Believe It, That Settles It” (Campbell, 2009: 33). How could such a                                 
closed world view attract so many faithful, who are willing to dedicate their democratic                           
political power to its hegemony? Fairclough quotes others when he writes, “Ideology works,                         
as Althusser reminds us, by disguising its ideological nature. It becomes naturalized,                       
automatized—‘common sense’ in Gramsci’s terms” (Fairclough, 1995: 82). Therefore, it can                     
be surmised that people who are raised in the church, believe in the church, whatever it may                                 
say. This is certainly borne out by Campbell’s observations of, and participation in, numerous                           
youth­oriented activities hosted by her church, as well as others. “Although the idea is that                             
we will win families to Jesus through the children, the parents never accompany their                           
children on the bus. They are, however, happy to send them” (Campbell, 2009: 53). It would                               
be fairly safe to say that many of those children, even if they do not become participating                                 
members of the church, will nonetheless retain many of the lessons taught, and will look                             
favorably upon the church and its policies throughout their lives. 
Although a clear and ready source for the maintenance of power, the inculcation of                           
the young cannot be the sole means by which the church, and fundamentalism, maintains its                             
place in society. Hence the necessity of conversion to the faith, as has been mentioned                             
previously. While Campbell herself was largely unsuccessful in her conversion attempts, “In                       
all the years I knock doors (...) I convince only one sad man in a dirty T­shirt to sign up for                                         
OBS” (46), conversion is nevertheless a huge part of the number of people who identify, and                               
lend their social power and prestige, to evangelical churches. Espinosa writes that, in the                           
1970’s, “upwards of a third of all Americans at the time believed that they had been ‘born                                 
again,’” (Espinosa, 2009: 322), or brought, sometimes against their will, back to God, by                           
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 God. In other words, converted. And in nearly all cases of conversion, God has chosen to                               
work through his dedicated and willing agents here on earth, the Evangelicals. 
The influence and unity created and shared by these beliefs allowed for an incredible                           
concentration of power in the hands of those who were of the faith. Jimmy Carter, the former                                 
president and avowed evangelical, was running for office in 1975, in California, a famously                           
secular part of the country. Rather than “tone down his religious rhetoric,” (321) as he was                               
advised to do, he firmly believed making religion a central part of his campaign would be a                                 
boon, rather than a detriment. The results of the 1976 presidential election would justify his                             
faith, if a pun can be allowed. During the campaign, he even admitted to committing a sin,                                 
but one of thought rather than deed. After his admission to having “lusted in his heart” (321)                                 
for women other than his wife, Carter was not ridiculed, as one might expect (or at least not                                   
to the degree one might expect). Indeed, Campbell writes that, “people of my particular                           
religious stripe nodded our heads in recognition” (Campbell, 2009: 44). Carter was not                         
re­elected, of course, but it is telling to note that he lost to Ronald Reagan, a man who                                   
courted the evangelical right even more ferociously than Carter.   
With all the “particular religious stripes” in America, it can be easy to forget how                             
powerful some of them are. Fundamentalists, and in the larger sense, evangelicals, should not                           
be modern holders of power, with their antiquated views on women and traditional gender                           
roles, yet they are, as evidenced by the religious affiliations of the members of the United                               
States Congress (Pew Research, 2015). The America of the 1960‘s and 1970‘s, when                         
Campbell was growing up, was supposed to be an egalitarian time of equal rights for all, and                                 
the belief in this ideal has only deepened in the years since. Whence, then, does the pervasive                                 
influence of the “Religious Right” come? One can only assume that fundamentalism’s                       
simple, and unchanging, answers to very complex questions appeal to a great number of                           
people, including Campbell herself for much of her early life “I have come to love Jesus as I                                   
couldn’t love even my mother, and certainly not my brothers” (16). She was brought to the                               
faith at a young age, and embraced it fully, hardly daring to question any unfairness or                               
irregularities she encountered. She engaged wholeheartedly in the education and religious                     
upbringing of many other young people, and always felt guilt at her inability to sway those of                                 
another faith to “the one, true Church” (Campbell, 2009: 33). As has been shown, a great                               
number of Americans feel the same way, and use their democratic power to vote in those that                                 
agree with them. Although she never elaborates who she herself voted for, one would think it                               
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 was a safe bet to say that in her youth, she would have voted for whomever her church elders                                     
told her to vote for. One must further assume that this requisite blind trust in the powers                                 
above her, coupled with all of the gender issues and restrictions discussed later, was one of                               
the prime motivations to finally leave the church, after she had made so many attempts to                               
establish her own, uniquely powerful identity. 
Campbell’s book illuminates much of the power that lies behind the church of Christ                           
and its ilk, but to truly understand her reasons for leaving, one must examine the role of                                 
gender and inequality within the church, and it is to this issue we will shortly turn our                                 
attention. 
 
Conclusion of ​The church of Christ and fundamentalism 
This chapter recounted some of the particulars of fundamentalism, and by extension                       
evangelicalism, as well as the dominant social status of these two distinctions within                         
Christianity. Susan Campbell displays a complex relationship with fundamentalism. The                   
tension between the fundamentalism that is an integral part of her and a religion she cannot                               
take seriously becomes apparent throughout the memoir through her use of language. In her                           
explanations of her church and its workings, we can see her beginning to question the tenets                               
of her religion, and the young age at which the doubts began to set in. Humor, and especially                                   
irony and incongruity, are being used throughout her memoir, and these tools play a major                             
role in the way Campbell represents her views and thoughts and her growing disillusionment                           
with fundamentalism and her church. She is mocking fundamentalism through the use of                         
irony, yet she still seems attached to her religion through her constant references to the Bible. 
In the next theme of our analysis, we will turn our gaze to the role of women in                                   
religion, as described by Campbell and others, which will serve to emphasize the tension                           
between feminism and fundamentalism. 
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 3.2 Patriarchy and women’s position in religion  
This part of the analysis focuses on the representation of women in religion. It                           
concentrates on Campbell’s portrayal of how it feels to be a woman in the fundamentalist                             
church and how the church perceive women’s position. The patriarchal system of the church                           
of Christ is analyzed and thereby explained in order for us to reveal the encounter between                               
feminism and religion. 
 
Patriarchy 
“Although church bodies–choose a denomination–have traditionally been comprised               
mostly of women, the hierarchy is populated almost entirely by men” (Campbell, 2009: 118).                           
As this excerpt shows, Campbell questions the fact that women are inferior to men in regards                               
to the church of Christ. Men are in general worth more than women and, “In most cases, men                                   
hold most or all the roles of authority and prestige in religious organizations” (Gross, 1996:                             
106). She questions why women cannot become preachers when men can. Why are women to                             
be kept quiet in assemblies when men are not? This feeling of injustice comes into play and                                 
gives the reader an insight into the system that she has been brought up in, dominated by                                 
men.  
At the beginning of chapter four, ​A Good Christian Woman​, Campbell talks about her                           
family’s background. Here, and all throughout this chapter, we get an insight of the                           
patriarchal system that prevails in her Church and therefore in her family. She talks about her                               
mother and says that, “She attached her wagon to my father’s star, and when she crashed to                                 
earth, I believe she saw her life as all but irredeemable” (Campbell, 2009: 59). Campbell                             
explains that her mother had expectations about a career but never made it through and                             
instead found herself a man. She uses the ‘wagon’ metaphor to show the reader how her                               
mother was faced with the harsh truth implied by such a patriarchy. It seems like there is no                                   
other possible way for a woman to succeed other than finding a man that can take care of her.                                     
When Campbell states: “Still, I benefit from her dissatisfaction. What she believes she cannot                           
have for herself, she wants for me” (59), presumably she means that her mother regrets the                               
choices she has made in the past, and is attempting to use her daughter to vicariously live a                                   
life of greater freedom and independence. 
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 Another example of patriarchy emerges from this passage: “Even my grandmother is                       
chastised when my stepfather confront us” (63), where Campbell’s grandmother is ‘chastised’                       
by her stepfather, and this passage: “We are taught that women are to be kept quiet in the                                   
assembly” (14). Women play a secondary role–they have to listen to and obey men. Their                             
voices are subservient to men’s voices, as the result of the indoctrinated traditions in many                             
religions (Gross, 1996: 105). Men are the ones making the decisions and the women do not                               
have anything to say about it, there is not even room for discussion. Furthermore when she                               
says “I have no way of believing I’m right when everyone around me is telling me I’m                                 
wrong” (Campbell, 2009: 63), we can see that she feels a lot of pressure coming from all                                 
around her. She is alone amongst people who tell her things that are different from what she                                 
believes. Therefore, she concludes that she is not supposed to believe in what she believes,                             
even though she is profoundly convinced that this is the truth–at least ​her​ truth. 
Campbell expresses that she wants to be independent from men: “She [her mother]                         
has tried to teach me how to get what I want from men (...) but I haven’t the patience for                                       
diplomacy and it annoys me that I have to go through men to get what I want in the first                                       
place” (64). Her mother taught her dependence upon men, but Campbell goes against the                           
grain since she wants to be emancipated from men. It becomes clear that she wants to escape                                 
this system in which she has been brought up in. 
She appears to undergo an inner struggle when talking about God. The laws of                           
fundamentalism are deeply embodied in her mind and thoughts: ​“I wish I could just believe                             
that God loves women, but the indoctrination I endured at the hands of well­meaning (or so I                                 
assume) Christians is difficult to erase” (118). The fact that these laws and traditions have left                               
their mark, angers her, nevertheless she cannot remove them completely. That men are valued                           
more than women brings forth this anger towards God and until she discards these thoughts                             
indoctrinated in her mind, she cannot pray (118). This is exactly how much the patriarchal                             
system has influenced her life as well as how much the church that she grew up in has taught                                     
these androcentric laws. These laws and rules are a way of living, and when one is not                                 
allowed to question them, one gets used to them: ​“As Grandma Marrs used to say, You can                                 
get used to anything, including a turd in your hat” (Campbell, 2009: 119). This quote reveals                               
how women abide by the laws and how “fundamentalists[sic] women accepted ‘without                       
question’ their church’s teachings on issues of morality and gender equality (or inequality)”                         
(119). Why question the Bible if it is written text in black and white? Why question the laws                                   
42 of 76 
 when one can live peacefully with the laws? And then again, why would you stay and live                                 
your life being oppressed, not being able to think for yourself? ​When women discover this                             
patriarchal system of religion they are situated in a very difficult position (Gross, 1996: 107).                             
Are they to move on from their religion, try to change it or are they to accept the system and                                       
live with it?   
That women are inferior to men becomes evident in the way in which Campbell                           
describes the church to the reader. Campbell was faced with the choice between feminism                           
and religion as the system within her church did not allow her kind of thinking.  
 
Women in religion 
The memoir presents many examples of how women struggle with questions such as                         
being both a good Christian as well as being a woman questioning the church. The following                               
sections will reveal how Campbell experiences women's representation within the church of                       
Christ. 
She introduces “Dame Julian, a fourteenth­century Christian mystic who reinterpreted                   
God as female back when you could get stoned for harboring such notions” (Campbell, 2009:                             
116). Campbell appears to cherish Dame Julian almost like a God, which is revealed through                             
dreams she has about her together with the way in which she writes about her: 
 
Today, feminist theologians look to Dame Julian's words as touchstones in the movement to                           
reinterpret the Word and world in the way that God most assuredly intended all along. If there                                 
are mothers of the movement, Dame Julian is one of them. She let nothing get between her                                 
and her God (118). 
 
Campbell envies Dame Julian for the reason that she still believed in God’s goodness,                           
and did not let anything or anyone come between her and her faith. Dame Julian is                               
represented as a strong­minded woman who believed that God was both the father and the                             
mother and that he loves everyone (117). Campbell wishes to think like her and to be able to                                   
love God again, however she is still torn between the feminist thinking and the spiritual.  
Drawing on other voices, Campbell expresses her own opinion through the practice of                         
using a secondary voice, which enables her to reveal the difficulty of being a woman and part                                 
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 of fundamentalism. She attempts to overcome this struggle by emulating Dame Julian, whom                         
she looks up to. 
Campbell also introduces Elizabeth Cady Stanton’s point of view from her ​Woman’s                       
Bible​, and proceeds to use this seminal work of feminist religious thought to criticize the                             
story of creation, particularly the situation of women in it. She states: 
 
The indictment women were served in paradise cannot be overlooked, because, let’s face it,                           
there’s nowhere for a gender to go but up when a culture’s creation story involves a woman                                 
chatting with a serpent and ushering in work, hunger, shame, morality, etc (Campbell: 2009,                           
70). 
 
Campbell is blaming the Bible for assigning women a negative image. From what she has                             
been taught of the Story of Creation, women are to blame for all the evil on earth and she                                     
does not agree with that. She lets the reader know that she feels that way by being sarcastic                                   
and making fun of the creationist theory. What can be assumed is that Campbell wants to                               
suggest that even though she believes that there is a possibility for gender equality, she                             
admits that when reading the Creation story, ‘anyone’ could agree on the fact that women are                               
to be blamed and punished for what they have done: “​women were held in lower esteem than                                 
men, as they’d been assigned the role of originator of sin” (176)​.  
She gives examples of what Eve has done during the Creation story, such as ‘chatting                             
the serpent’ or even ‘ushering in work’ although, one could say that she assigns these                             
instances much less weight than the Bible accords them. She uses a moderate, almost amiable                             
tone, with simple words and mostly informal vocabulary, to breezily describe the sins                         
considered heinous by the Bible.  
These examples shows the discrepancy between what she believes and what the Bible                         
says. Moreover, it shows once again that she disagrees with the beliefs of her church and                               
even with the Bible itself. This is the reason why she recurrently uses a humoristic devices:                               
she knows her comments are risky and by saying it in a lighter tone she manages to avoid                                   
criticizing it directly.  
The concept of Romantic Irony can be applied to Campbell's use of irony in this                             
context, as it states that in order to write well, an author has to be creative and critical on the                                       
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 one hand, but on the other hand, the author must give a ‘true account of reality’ (Muecke,                                 
1970: 78).   
Campbell chooses to integrate (through her literary devices) an ironic position in                       
order to stand apart (discursively) from her work so she continues her criticism by making                             
‘fun’ of the symbol of Eve, since she is responsible for all the sins that happen on earth. Eve                                     
brought death into the world in the Garden of Eden and this story has influenced                             
Christianity’s view on women (Riswold, 2009: 26).  
Thus, women take the blame for all the evil in the world and therefore they have to                                 
pay. This is not the only reason why women are inferior, in Genesis 2, it is explained that Eve                                     
were made out of one of Adam's ribs (27). They are thereby supported by men and cannot                                 
live if it were not for them: "That is what happens when a woman wants to have it all. All hell                                         
breaks loose, and the rest of us pay for it forever" (Campbell, 2009: 70).  
Once again, she uses a rather light tone and makes bold choices in the vocabulary                             
with words such as “break loose” or “have it all”. She uses irony to show how ridiculous it is                                     
to put all the blame on one woman, which has resulted in the accusation of every single                                 
woman on earth. She also wants to demonstrate the unfairness of the situation: the mistake of                               
one woman has caused the discrimination of all the other ones, which she refers to when                               
using the pronoun “us”, includes herself in that category as well.  
 
Clash between fundamentalism and feminism 
Throughout the memoir, Campbell constantly describes a clash between being a good                       
Christian and being a woman at the same time. Campbell finds herself in a situation where                               
she struggles to accept that girls are not allowed to have the same rights and tasks in her                                   
church as the boys: “I simply want an explanation (...) I can buy the flood story and the                                   
creation story and Jesus hanging on the cross for our sins, but the logic for this one                                 
area–restrictions placed on my gender–eludes me” (20). 
As her brother is chosen to be a preacher and gaining all the attention, Campbell also                               
wants to offer some talent to God. When she realizes that she never will be allowed to preach,                                   
she argues with her Sunday school teacher about why women are not allowed to become                             
preachers. Her arguments are concentrated on the fact that even though the Bible says that                             
women should be quiet in the assembly, they ​do talk, and without ‘negative’ consequences:                           
“women don’t keep silent in the assembly now and nothing bad happens. They chat among                             
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 themselves, albeit quietly. (...) They hush their babies. That’s speaking out in the assembly,                           
isn’t it?” (21). She uses the view of the first person narrator to make her points clearer, even                                   
using a ‘gotcha’ question at the end of her argument to persuade her teacher. 
Even though she knows that arguing with an adult will bring her nowhere and she will                               
probably lose, Campbell displays confidence and sticks with her ‘beliefs’. As her teacher,                         
completely in accordance with fundamentalist doctrines, takes the Bible verse literally,                     
Campbell dares to interpret it differently using situations from her daily life experience in                           
church. 
It not only seems that she wants to ‘persuade’ her readers, it also creates the feeling                               
that she has the aim to draw them closer to her. This passage shows that she realizes the                                   
injustice within her church and she starts to question the system. At the beginning of the                               
second paragraph she even admits to herself that her Sunday school teacher might not believe                             
his own words, stating: “Something about the way he says all this makes me think he doesn’t                                 
quite believe it” (21). This awareness gives her even more self­confidence.  
Nonetheless, the discussion ends harshly, when her mother is requested by her teacher                         
to come and pick her up. Campbell describes how she gets excluded because of the fact she                                 
dared to question the sacred text: “The meaning is not lost on me. For asking questions, I will                                   
be placed among babies who slobber and fill their pants. It is a public shaming” (22). She is                                   
inflicted with what she considers “a public shaming” which leaves her bitter and harmed. At                             
this part of the memoir, Campbell is about eight years old and, in her innocent child mind,                                 
she is simply asking questions, which we consider normal at this age, where children are                             
looking for explanations for everything. But here she is being completely shut down by her                             
own church, thus leaving her with an everlasting memory, and an (emotional) scar, neither of                             
which she has forgotten. 
 
Women in Susan Campbell’s family 
Throughout her memoir, Campbell introduces and elucidates the hierarchy and the                     
role allocation in her family. She explains that her mother had to work as a housewife                               
‘feeding’ the family, especially the “menfolk” (101), and that money was saved for the                           
brothers to go to college to start a career:  
 
46 of 76 
 My mother was of the generation where you worked (because you had to), but not in a career,                                   
because a career was something you had planned for and, most importantly, studied for, and                             
few families in my neighbourhood had that kind of money (99­100). 
 
Further on, Campbell switches her perspective and moves on to second person                       
perspective when she talks about her mother: “So you sucked it up and you worked at a job to                                     
help put groceries on the table” (100). We assume she chooses this perspective in order for                               
the reader to adapt to her mother’s point of view, thus the reader can understand it better. She                                   
attempts to position the reader in the same situation as herself and other women confronted                             
by this patriarchal system, thus making one realize how arduous such a life (a woman’s life)                               
can be, making the reader feel more concerned and aware of the matter.  
Almost in the next breath she begins to talk about herself in the third person                             
perspective. Campbell formulates several questions when she is asked to cook for the whole                           
family once a week:  
 
But why? our princess asks. Why don’t the boys have to make a meal? They have to eat, don’t                                     
they? And they will be out on their own one day and they will need to know how to prepare                                       
something other than a bowl of Quisp (101).  
 
It can be noticed that the questions asked by a young Campbell are innocent and candid, but                                 
also very sincere. It draws the reader to empathize with her. The fact that she calls herself                                 
‘our princess’ could be considered puzzling for the reader. By ‘unpacking’ the “princess”                         
metaphor one could say that firstly, and presumably, she wants the reader to feel compassion                             
for her as a little girl. Secondly, she puts herself in a special and ‘higher’ position as she is the                                       
only girl among boys; she also uses the term ‘girl­child’ to differentiate her from the rest of                                 
her siblings which are both boys. Thirdly, it echoes the way she tells the story: the same way                                   
someone would tell a fairytale. This is strengthened by the fact that she talks about herself as                                 
a character in a story, using the third person perspective. It makes her stand out from the rest                                   
and can be puzzling for the reader since she uses the pronoun ‘I’ in the rest of the memoir. 
It is also important to notice the use of irony by calling herself ‘princess’. It is ironical                                 
because of the fact that Campbell is not a princess at all, as she describes herself as a tomboy                                     
(81). By using the literary device ‘princess,’ she is equating herself with the protagonist of a                               
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 ‘fairytale,’ thereby indicating that she wants to put herself in a higher position than the other                               
family members, especially compared to the men in the family. The rebellious attitude                         
towards the family hierarchy is shown through her critical feminist standpoint (Gross, 1996:                         
22).  
Campbell continues to explain her thoughts: “That is how her mother thinks of the                           
men in the house, as her menfolk, to be spoiled and coddled and spoon­fed like retarded                               
children” (Campbell, 2009: 101). Here, the vocabulary to describe the men in the house are                             
rather critical and even pejorative. Campbell makes fun of the men, and describes them as                             
“spoon­fed” and “retarded children.” According to her, men could, basically, not exist                       
without women because they cannot sustain to their own needs. Furthermore, the term                         
“retarded” is a loaded term and emphasizes their inability to do anything or even live on their                                 
own.  
As the narrative progresses, she becomes independent from her family and goes on to                           
live her own life: “Eventually, of course, our princess disappears for so many nights that she                               
wears her parents down, and she never touches a pot unless she wants to, which she rarely                                 
does” (Campbell, 2009: 101). At this point, she realizes that she actually enjoys cooking:                           
“Turns out she likes to cook. Turns out, though, she still hates forced labor” (102).  
What is important to be noticed here is that from the very moment she leaves the                               
family home, and does not have to do it for anyone else but herself, she realizes how much                                   
she likes to cook. It shows that she desires to be independent and make her own decisions:                                 
she only decides to learn how to cook once she is on her own. However, even though she                                   
enjoys it, it still feels like an obligation she has to fulfill in order to be what is being                                     
considered a proper woman by the church. It can also be understood in the way that she does                                   
like cooking now, but only when it is her own decision; as soon as it is an obligation, she                                     
refuses to do it. It still leaves a mixed enthusiasm as: “It is a small victory and not one that                                       
she relishes, for by avoiding this new chore she is well aware that it falls right back onto the                                     
bent shoulders of her mother. There is no winning here” (102). By that, we assume that                               
Campbell means that she feels guilty for letting her own mother do all the work and even                                 
more: since she refuses to do anything for the “menfolk,” her mother has to work twice as                                 
much. By saying “there is no winning here” she wants to show that even if ​she ​refused to do                                     
work, it does not change anything to the functioning of the patriarchal system and that a lot                                 
more has to change before gender equality is achieved. 
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 This example displays interdiscursivity in the discourse of ‘how to be a good                         
Christian woman,’ by underlining the difference between Campbell and her mother. What                       
each of them consider being the correct way of acting, might be dependant on the different                               
societies the two have been brought up in. Whereas Campbell might experience her fellow                           
pupils being more loosely raised, she faces the rules of her strict mother as well as                               
Christianity as interpreted by her church.   
 
Interpretation of the Bible 
In chapter 10, ​Water Jugs​, Campbell tells the story of the Samaritan woman, who met                             
Jesus, the Messiah, by the well. The woman went back to her townspeople and told them                               
about the meeting, who followed her back to the well to meet Jesus. They came to believe in                                   
him after he stayed with them for two days, not because the Samaritan woman told them                               
about him as, “She shouldn’t think that she, a mere woman, has influenced their                           
decisions”(170). The story leads to Campbell’s argument of how Jesus talks to and respects                           
everyone, including women: 
 
Here was a man who was preaching and teaching and living a life of equality in a world of                                     
sharply defined gender roles. Here was a man who insisted on conversation with people                           
whom society had rendered invisible–the women, the sick, the poor (Campbell, 2009: 176). 
 
Campbell uses this story to emphasize exactly how religion has been or could have been                             
misinterpreted and instead she reinterprets Jesus as a man “who insisted on conversation with                           
people whom society had rendered invisible–the women, the sick, the poor”. Hence, Jesus                         
accepted women as equals, contradicting the time and culture he was part of. Gross too points                               
out that the interpretation of the sacred texts can be different and that most of these texts are                                   
“influenced by traditional male­dominant interpretations; thus, the very text itself may be less                         
patriarchal in the original language than in familiar translations”(Gross, 1996: 115­116)                     
Campbell argues, that “Jesus was on earth to change precisely everything, from the way                           
farmers plowed their fields to the way women moved through society”(Campbell, 2009: 171).  
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 Women in sports versus women in church 
Chapter five, ​The Theology of Softball​, is an example of a mixture of the                           
interdiscursivity between two discourses concerning how women are treated in religion as                       
well as in sports. She compares sports and religion, by giving examples of how the girls’                               
sports teams at her school do not get as much money for equipment as the boys’ sports team.                                   
Hence, her school has a similar patriarchal system as the church. She is constantly                           
questioning why the boys are more important than the girls and how boys can have so much                                 
more than girls in life. She begins to understand how much unfairness there is in the world                                 
when she learns about the inequality in sports. “The fact that I can’t have a new uniform                                 
come basketball season is directly tied to my inability to step into my church’s pulpit and                               
preach” (88). A second comparison between sports and religion is made by claiming that, “To                             
both entities, we give our energy and our devotion, and I later discover that swinging a bat is                                   
not that different from singing to Jesus (...) If you think too much you hurt the game” (74).                                   
Thus, saying that both are for the simple minded or that one are not allowed to think for                                   
oneself as well as questioning the ‘truth.’ The chapter functions as a realization, where the                             
sports makes Campbell realize how little women are allowed to have or do. There are the                               
same limitations when being a woman in both sports and the church, hence the title of the                                 
chapter. A combination is detected ​in the order of discourses between being a Christian and                             
playing baseball:  
 
Baseball is life and life is baseball. I remember no other activity from my early years before                                 
the church of Christ, the church that will come to take up so many hours of the day and night.                                       
(...) They’re both best accomplished if one affects a carefree abandon. (74).  
 
We assume that the reason for her to link religion and baseball is to use a metaphor for the                                     
readers to gain a better understanding of Campbell’s story. Later in her memoir, she provides                             
an explanation as to why she believes sports and Christianity are interrelated: “Watching the                           
inequality in the sports arena makes me more attuned to the inequality elsewhere, particularly                           
at church” (88).  
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 Reproducing discourses from other sources 
As we focus upon the importance of both intertextuality and interdiscursivity to a                         
critical discourse analysis, we realize that Campbell has given the church of Christ a voice all                               
throughout the memoir, peppered in the body of the text, and particularly the footnotes. She                             
accomplishes this through her use of direct quotes from the Bible, always in support of the                               
church­ or religion­based point she is trying to make.  
The references to the Scriptures are interesting to note because they function as a                           
secondary voice​, as the Bible is all you need when you are a fundamentalist: “When the time                                 
comes, I stand up and read I Corinthians 6:19­20 (…) When I finish the Scripture, I sit back                                   
down again, entirely satisfied with my logic. I can’t imagine what my debating opponent                           
thought, and to me it didn’t much matter” (Campbell, 2009: 34).  
Furthermore, there is no alternative interpretation; the Scriptures have been stated in                       
black and white. In much the same vein, if it is not mentioned in Bible, then it should not be                                       
done, such as musical instruments in church. For example, “The New Testament Scriptures                         
carry no evidence of a piano being included in the worship services of the early church, and                                 
so we do not allow a piano–or an organ or trumpet or drum either” (13) and her Sunday                                   
school teacher even goes as far as telling her that “We only do things that are mentioned in                                   
the Bible” (105).  
That being said, she does include the work of important early feminists, such                         
Elizabeth Cady Stanton and her ​Woman’s Bible (71), and even expresses regret for not                           
having encountered writers like Mary Wollstonecraft earlier, “A little bit of Mary                       
Wollstonecraft would have come in handy right about now, but it would be years before I                               
read her” (132).  
These examples are places where intertextuality is noticed, where Campbell draws                     
upon the discourses from other sources and therefore reproduce specific discourses, which is                         
in line with Fairclough’s theory on intertextuality (Fairclough, 1992: 84). Her decision to                         
include the voices from previous sources makes her story appear perhaps more valid as one                             
gets the impression that Campbell knows what she is talking about. 
 
 
 
51 of 76 
 Women in the church  
Within the discourse practices in the memoir, we identified a hegemonic struggle                       
between Campbell and the church, as well as the long ongoing (hegemonic) struggle between                           
women, the church, and society. The role of women in the church has a long and sordid                                 
history, and is one of the defining issues that confronts Campbell throughout her memoir. In                             
order to understand a woman’s lack of power in the church, and Campbell’s rejection of that                               
lopsided power structure, one has to look at the attempts made by women to gain power.  
The America of Campbell’s childhood, that of the late 1960’s to the 1970’s, was a                             
society in the midst of great change, but that change had its roots in the past. The traditionally                                   
white Anglo hegemony saw itself as being under assault from both the Civil Rights                           
movement, that had blossomed in the previous decade, as well as the Equal Rights Movement                             
that was finally coming to full fruition as a truly feminist movement, after nearly half a                               
century of struggle (O’Neill, 1969: 97). Both movement’s ultimate roots, however, hewed                       
closely to the nakedly Christian ideology of the Social Gospel, 
 
The movement​–​in which churches concerned themselves with the scourge of matters of the                         
flesh such as prostitution and child labor–sprang from what historians call the Third Great                           
Awakening in American theology and politics, which began around 1890 and extended until                         
roughly the start of the Great Depression (Campbell, 2009: 91). 
 
Concerned with the betterment of society for all, and springing from the abolitionist                         
movement (which can certainly be viewed as the grandsire of the Civil Rights movement) the                             
Social Gospel of the late 1800‘s comprised two ideologies of its own: the well established                             
evangelicals, and the nascent idea of women’s liberation. In fact, as Campbell points out,                           
“both movements were concerned with individual relationships–evangelicals with the                 
relationship between the person and the Holy, or God; feminists with the relationship                         
between the person and society” (92).  
This effective partnership would help “turn Christians into social workers in the truest                         
sense of the word” (92). Far from being relegated to a second place amongst the new breed of                                   
socially conscious Christians, the feminists among them were allowed to harness their nearly                         
boundless energy and zeal in their pursuit of, what they hoped would be, justice for all. This                                 
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 becomes perfectly understandable, when one considers that, “Their choice of church, spouse,                       
and perhaps family size were the only decisions left to most of them” (94). 
For a motivated woman, who simply wanted to make a mark on the world, the church                               
and the ideas behind the Social Gospel were the perfect outlet. She was allowed more                             
freedom of thought and movement, and her talents and hard work were actually appreciated.                           
However, she implicitly granted the church hegemony, used in the Gramscian sense of                         
“spontaneous consent” (Fairclough, 1995: 56) when she decided to abide by the dictates of                           
the church, however preferable they were to the alternative. 
As time wore on, however, the ideals of the Social Gospel fell apart, as the two                               
driving forces behind it began to dwell upon their irreconcilable differences. The evangelicals                         
began to move further towards fundamentalism and Biblical literalism, which allowed no                       
room for a woman to be liberated in any sense, and Christians in general began to subscribe                                 
to a new gospel, that of the Prosperity Gospel (Lehman, 2010: 76). Stymied by the Scriptures,                               
feminists realized that their partnership with the orthodox religious groups had resulted in                         
having,  
carefully created a herd of women who know and even begrudgingly accept that their place is                               
secondary, just outside the limelight, clapping for and cheering on the important people who                           
were never taught to put others first (Campbell, 2009: 99).  
 
The Suffragist Movement recognized this reality, and while they welcomed feminists of all                         
religions, they certainly did not espouse any set of codified beliefs, other than that of equality                               
(O’Neill, 1969: 77). By the time the sixties were rolling into the early seventies, the relatively                               
free­from­religion feminist movement of the the last half century was culminating in the                         
Equal Rights Movement, and was looked at askance by fundamentalists such as the church of                             
Christ (Campbell, 2009: 89). 
From Campbell’s perspective as a burgeoning fundamentalist, these greater societal                     
movements and changes were beyond her ken, for as Campbell herself states, “my part of                             
Christendom didn’t acknowledge their connection to the Stone­Campbell movement or the                     
Restoration Movement or the Enlightenment or any notion that religion evolves over time”                         
(35). After the decisive split of feminism from fundamentalism, women in the church of                           
Christ were expected to know their place, and adhere to it. Her mother regularly hid herself in                                 
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 the nursery (7), a physical space that is traditionally that of women and children alone; a man                                 
would never voluntarily spend time there (O’Neill, 1969: 73). 
Campbell herself was only allowed to teach men (boys, actually) until a certain age,                           
and then was told, in no uncertain terms, that, “the boys, well, they needed to be taught by a                                     
man” (Campbell, 2009: 105). Campbell was confronted, over and over, with the reality that a                             
“good Christian girl” did not challenge the status quo, the hegemony of the church was far                               
too overt and ingrained for that, and changes in power structures in the greater society where                               
no concern of hers. In discussing the changes in society wrought by contemporary feminists,                           
Campbell writes,  
 
But I am unaware of any of this at the time, and only dimly aware of the ERA–which seems,                                     
like so many issues of my day, to be something that affects other people, maybe those                               
hairy­legged, bra­less women in New York, the ones who insist on marching and making a                             
big deal of stuff I don’t understand (89).  
 
Conclusion of ​Patriarchy and women’s position in religion 
Fundamentalism, or at least Campbell’s church, had managed to remove itself from                       
the changing power dynamics of the society, and retain its older, patriarchal dominance. This                           
is the point to which Campbell, and one could presume many other women, keeps returning,                             
as she uncovers the root inequality that her church had decided the Scriptures dictated.                           
Patriarchy and the fact that women are inferior to men becomes evident in the way in which                                 
Campbell’s ​choice of language and irony is used to explain the encounter between                         
fundamentalism and feminism. She uses irony in order to distance herself from the statements                           
she makes about her church. Irony in this context works as a shield to protect herself from                                 
these taboo topics. At this stage she is still mentally and technically involved in her church,                               
therefore her beliefs are still strong and this is why she chooses this device to criticize                               
indirectly. The choice of bringing secondary sources into play presents her as a reliable                           
source when she addresses the reader. She questions the interpretation of the Bible, from a                             
feminist stance, and tries to clarify the divide between the dominant male interpretations and                           
those that could have showed that Jesus was on earth to change gender inequality. This                             
gender inequality is one that she struggles with and questions throughout the memoir.                         
However, this struggle evolves and her ideological feminist worldview expands. 
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 3.3 Susan Campbell’s ideological evolution throughout the 
memoir: a growing tension between feminism and 
fundamentalism 
Considering the narrative of the memoir, which presents Campbell’s escape from                     
fundamentalism, one has to question firstly: how was this possible and how did she present it                               
to her audience, and secondly, what does this ideological shift imply? Thus, in order to locate                               
this shift in ideology and its social practice implications, one has to examine closely which                             
are the in­text linguistic and discursive mechanisms and how they are deployed in achieving                           
meaning (Fairclough, 2003: 3­11).  
The following section of the analysis is meant to unveil the shifting imbalance                         
between Campbell’s religious upbringing and her germinating feminist worldview. Judging                   
from the length of time that the memoir spans, from childhood to adulthood, one can witness                               
Campbell’s evolution from chapter to chapter, and her development as a (feminist) woman in                           
a fundamentalist context emerges, as this chapter presents.  
In doing so, this chapter has divided her evolution into three stages: the first being the                               
stage which can be associated with her innocent doubt, where we argue that she has yet to                                 
question her religion and church directly, but still shows signs of proto­skepticism. The                         
second stage is where Campbell directly starts questioning her religion and the gender roles                           
that are set for women, and starts to broaden her feminist knowledge. The third and last stage                                 
is when Campbell decides that she cannot combine her feminist worldview and her                         
fundamentalist upbringing, thus choosing to give up on the latter. 
In order to understand why Campbell presents her personal position towards religion                       
and her more general views on women’s position within religion, one should first look                           
closely at her reflexive process of growing up within a fundamentalist context. Due to the fact                               
that her memoir has been considered successful in delivering its message to some of its                             
readers (Mollenkott, 2009), one has to reveal its subtle linguistic and discursive mechanisms,                         
in order to understand her grammatical choices and their micro discursive implications                       
(Fairclough, 2003:8­9). By doing so one lays grounds for further social, and political                         
extrapolations.  
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Stage 1: Innocent doubts 
The nature of the text (a memoir), implicitly denotes that the actions presented in the                             
text are finite ones. This means that the author is speaking ‘from the future’ on behalf of her                                   
(character) past self, a situation which gives the author the possibility and responsibility of                           
(re)presenting the ‘self.’ As well, the responsibility of the author implies choosing the form of                             
the verbs, conjunctions and clause construction (Fairclough, 2003:135­54). As scholars                   
suggest, the choice of verb forms can be seen as markers or indicators for covert meanings                               
and intentions; and also in a way the author is shielding herself, by appealing to the                               
distancing character of the ­ed past form verbs (135­54). 
 
I’​d been flirting with Jesus since age eight or so, the way a little girl will stand innocently                                   
next to her cutest uncle, will preen and dance for attention with only a dim idea of the greater                                     
weight of her actions. I​meant no harm. I just​loved Jesus. He​made me feel happy (Campbell,                                   
2009: 2, emphasis added) 
 
This paragraph displays how, from the first pages of her memoir, thus from her earliest                             
memories, Campbell’s grammatical choices, namely her use of verbals (underlined in the                       
section above) used for describing her relation with religion, Jesus or God, and denote the                             
start of a schism between herself and the contextual belief system she was born into.   
Shifting from one verb in present form to three consecutive past forms, suggests either                           
that her historically rooted relationship with Jesus is subject to change even a possible                           
termination, or that she begins to set the stage for the upcoming maturation of her still                               
undefined feminist thinking.  
Turning to what Fairclough calls ​internal relation concerning textual analysis (37)                     
one has to consider the paradigmatic relation emerging from this sort of textual construction                           
(quote above) between the predominant presence of past form verbs and the present form                           
verbs. In other words, the significant absence, within the given passage, of present form                           
verbs, substantiate the interpretation by which the author covertly textualized hints of a                         
future, even certain, schism between herself and religious dogma. Thus, one has to question                           
why would the author opt for such grammatical choices?  
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 One interpretation of the author’s grammatical choices could suggest in terms of voice                         
(Fairclough, 2003: 45­48) that the dominant use of past forms give voice to the emerging                             
feminist self. Considering the alternative below, with the use of present form construction for                           
the indexing verbs, she (the author) could have voiced the character without its embedded                           
hints of a future upcoming feminist voice: 
 
I’​d been flirting with Jesus since age eight or so, the way a little girl will stand innocently                                   
next to her cutest uncle, will preen and dance for attention with only a dim idea of the greater                                     
weight of her actions. I ​mean no harm. I just​love Jesus. He​makes me feel happy (Campbell,                                   
2009: 2, emphasis added) 
 
As reproduced above, by choosing the past forms for those specific verbs, the author presents                             
herself as a developing future feminist. While walking towards the front pew in order to get                               
baptized, Campbell gives a reflective account of her experiences when attending church                       
services. 
 
When I am bored–and during three­hour Sunday­morning services I am often bored–I attempt                         
to count the knots in the panels behind the preacher. (...) I feel guilty about that, but I am                                     
sitting through three sermons a week and once I recognize the preacher’s theme (sin, mercy,                             
salvation), I start counting knots (5). 
 
She describes herself as being ‘bored’ when sitting through the three­hour                     
Sunday­morning services, and is therefore feeling the need to count knots in order to keep                             
herself busy. Her tone is rather light when she describes the situation, which leaves hints to                               
the reader of her lack of respect towards the religious practice. This could be further                             
emphasized by the fact that Campbell anticipates the themes of the priest as it seems to her                                 
that they are always the same. Although in this early stage she is deeply involved in her                                 
religion, the quote gives an account that she is not fully delighted attending services within                             
her church. Even though she admits that she feels guilty about counting knots, she justifies                             
this behavior in the same sentences showing that she is not regretting her actions.  
Through her light tone, Campbell allows the reader to infuse a humoristic tone into                           
her discourse in order to talk about her experience, thus, by doing so, Campbell shows her                               
criticism towards her church. According to August W. Schlegel and I. A. Richards, authors                           
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 use irony in order to arouse sympathy from the reader (Muecke, 1970: 19). This is what                               
Campbell does here. Moreover it is also ironical that Campbell reflects upon this while, she                             
as a young girl, walks along the corridor before getting baptized, entering into a deep                             
relationship with Jesus and God. One could assume that it foreshadows her future behavior                           
towards the church as her feelings will become more and more similar to the discourse                             
embedded in the above quote. Campbell as a young girl starts questioning her beliefs and feel                               
unpleasant and uncomfortable towards the church of Christ.  
As suggested by the following quote, Campbell moves on to describe the interior of                           
her church. Once again, she uses irony to talk about the lack of people attending the services:  
 
Of course we would fill it, we told one another, even if our regular Sunday­morning                             
attendance hovered around three hundred or so. God would provide. We just needed to have                             
the right amount of pews (Campbell, 2009: 5). 
 
The quote illustrates how Campbell sees her former religion as rather naive because it                           
believes that God will make sure that enough people attend church. The only task they have                               
is to provide ‘the right amount of pews.’ Again, she uses a humoristic device to criticize her                                 
church indirectly. As she, a girl, is still highly influenced by those beliefs, she chooses the use                                 
of covert irony (Barbe, 1995: 66) to make a hidden, critical statement. Still, the reader is able                                 
to detect the use of irony in this quote, which makes one aware of the fact that Campbell, is                                     
right from the start, critical about the church of Christ. This, again, could be seen as a                                 
foreshadowing of further developments regarding her ideology. 
Even though Campbell is skeptical regarding women's position in the Church, she                       
uses the church as a point of support in the early stages of her life: “I can immerse myself in                                       
Jesus as I’d immersed myself in baptism, and he will be my armor against all the confusion of                                   
adolescence, the modernity, the marijuana, the whole sex thing” (Campbell, 2009: 16). At                         
this point in the memoir, she is young and has yet to experience everything that life has to                                   
offer (good or bad), and she is using religion as a guidance to go through life safely.                                 
Campbell also envisions her future as a faithful mother whose children will grow up to be                               
faithful too: “and then I will rise in spirit to my home in glory, leaving behind a blessed                                   
bunch who look and sound and smell like me and who point to my faith as their ideal. They                                     
will, of course, all be Christians” (4), and this shows that she at this point in life have no                                     
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 intentions of leaving her church or abandoning her faith in favor of the skepticism she has                               
towards the church’s representation and view of women. 
 
Stage 2: Skepticism regarding women’s position in the patriarchal system 
The following section will present how Campbell’s linguistic choices point to her                       
development as a consciously aware woman; being increasingly aware of her feminist                       
thoughts, and of how she experiences and deals with the inequality between men and women                             
within religion and the society outside it. 
During her adolescence, Campbell starts showing signs of conflict between her                     
emerging feminist worldview and the struggle to find a place in the church. She is torn                               
between her desire for gender equality and her religious upbringing, which becomes more                         
and more apparent as Campbell enters her teenage years, behavior identifiable by her use of                             
the conjunctions (underlined) below:  
 
I love church, ​but​ it doesn't take a biblical scholar to notice that most of the women in the 
Bible fall into some rather ugly categories (Campbell, 2009: 62, emphasis added) 
and 
I love Jesus, ​but​ if all believers are urged to stay on the straight and narrow, there seems to be 
an especially narrow road built for women (64, emphasis added) 
 
The underlined conjunctions, according to Fairclough, indicate a number of textual                     
characteristics which point to certain contrastive discourses (Fairclough, 2003: 88­9). Firstly,                     
the ​but conjunction indicates a contrastive semantic relation between two clauses, which in                         
turn are pointing to two distinct voices. Secondly, the two clauses are in a grammatical                             
relation of parataxis (92)​, ​which means that they are of equal importance for the sentence                             
structure (both having subject, verbs, object) and grammatical relations, which points to the                         
third characteristic; namely the sequencing of two equal clauses, one positive followed by a                           
negative one, thus indicating the presence of two voices (an inner discursive conflict). 
Having established the binary sequencing of contrasting voices, one has to take into                         
consideration the weight in ‘textualization’ of the two textual entities ​(88) conjoined by the                           
but. ​On one hand, ‘I love church’ and ‘I love Jesus’ clauses are considerably shorter than                               
their contrasting entities, thus substantiating Campbell’s increasingly feminist worldview.  
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 Other textual evidences which point to her feminist development are visible in her                         
implicit “value assumptions” ​(55) throughout the text. The following excerpt serves as one                         
solid example of such assumptions: ​“On the baseball field, my gender ​isn’t an issue so long                               
as I can stop a ball and swing a bat” (Campbell, 2009: 80, emphasis added). Within the                                 
previous sentence the negative form of the verb ​to be​, ‘isn’t,’ triggers an assumption which                             
Fairclough describes as possessing “a capacity to exercise social power and domination”                       
(Fairclough, 2003: 55), ​meaning that through this “value assumption,” ​Campbell presents her                       
increasing feminist values as factual, thus consolidating her presence and image as an                         
established feminist. 
Within this second stage, Campbell starts to slowly evolve her feminist mindset and                         
becomes more conscious of her feminist worldview. She has by now realized the inferior                           
position women have received within religion, and it is causing her to feel torn between her                               
religion and her feelings of right and wrong: “I love Jesus, but if all believers are urged to                                   
stay on the straight and narrow, there seems to be an especially narrow road built for women”                                 
(Campbell, 2009: 62). As exemplified by the latter quote, Campbell displays her beliefs,                         
namely that women have a harder time within religion as there are more limitations set for                               
women than for men, which means that the road women are urged to stay on is more difficult                                   
than the road men have to travel. She argues that her current religious upbringing teaches                             
women to put themselves and their kin in a secondary position: 
 
So you raise up a few generations of young girls, telling them that they should step to the                                   
back of the bus, ingrain that in their psyche, preach it to them from the pulpit, hold up as ideal                                       
examples women doing precisely that, and in a few years, you can step back (...). Your work                                 
is done, because you have carefully created a herd of women who know and even                             
begrudgingly accept that their place is secondary, (...) clapping for and cheering on the                           
important people who were never taught to put others first (99). 
 
It is, as Campbell says, “a losing situation for women,” as the position women have                             
brought themselves into is difficult to get out of due to these previously mentioned factors                             
(99). Campbell has become aware of the patriarchal system that surrounds her, and she is                             
starting to see how it is not just upheld by men, but that women are actively, yet                                 
unconsciously, partaking in maintaining the androcentric system. When Campbell states:                   
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 “There’s a difference between what the Bible actually says and what men and women say it                               
says. What appears to be sexism in the Bible is nothing more than a reflection of the sexism                                   
that dominated Babylonian, Egyptian, and Canaanite societies,” (122) she is referring to how                         
ingrained the patriarchal system is in today’s society, due to the fact that it has been around                                 
for so long (Gross, 1996: 22).  
In chapter four, ​A Good Christian Woman​, Campbell is at a point where she develops                             
her first feminist ideas and starts realizing that women have a secondary position in                           
fundamentalism. She is speaking from a victim’s position as she herself is trapped in this                             
inferior position because of her gender. She dislikes the inequality between men and women,                           
and her love for her church is no longer unconditional due to this inequality, which can be                                 
seen by the use of the word ​but​: "I love church, ​but it doesn't take a biblical scholar to notice                                       
that most of the women in the Bible fall into some rather ugly categories" (Campbell, 2009:                               
62, emphasis added). Tension is noticeable within the sentence itself: we can see that she                             
loves her church and religion, but at the same time, she has become much more of a feminist                                   
and this love is no longer compatible with her new feminist convictions. By using the word                               
‘categories,’ she shows how the church is divided and women are considered apart or                           
excluded from the rest of the community. Moreover, the adjective ‘ugly’ strengthens this                         
impression of women being excluded. She mocks the fact that it is obvious to detect that                               
women have a secondary position in her religion by using the term “biblical scholar,” and by                               
this she suggests that ‘everyone’ can sense how women are excluded from the Bible or have                               
received the less favourable roles. As much as she loves her church and wants to stick with                                 
her faith, she can no longer ignore the treatment that women are subjected to within the                               
church. 
For that reason she feels the need to rewrite the Bible, which can be seen as her first                                   
feminist action: "I begin to rewrite the books of old, beef up the women's roles, and sell my                                   
tales to my doting Grandma Marrs for twenty­five cents a page" (62). Reading the quote                             
creates a comic image in the reader's mind. Campbell paints a very vivid image, as well; we                                 
can picture her sitting in front of the typing machine ‘beefing up the women’s roles.’ By                               
using this term, Campbell uses a rather light tone when talking about her rewriting of the                               
Bible. Those terms also depict her innocence and credulity as a young girl: her retelling of the                                 
Bible is not something to be taken seriously at that time. Moreover, the fact that she sells her                                   
‘book’ to her grandmother shows that she seeks for her approval because she is the only who                                 
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 would agree with her and Campbell needs this since she is not confident about her writings                               
because none of the people surrounding her share her skepticism (72). 
Furthermore, this illustrates that, at this point in her life, her faith is still strong and                               
she does not feel comfortable about showing her rewriting to anyone else. We can sense that                               
she feels guilty and afraid of the consequences. Indeed, when her stepfather learns about what                             
she has been doing, he wants her to stop and because she is scared of God, she obeys him: “I                                       
back off of my rewrite for fear of angering God” (63).  
She joins the different sports teams at school once she is old enough. Here, she can set                                 
aside the gender roles that are expected of her, as sports are gender neutral and require skills                                 
in order for one to succeed: “On the baseball field, my gender isn’t an issue so long as I can                                       
stop a ball and swing a bat” (80). Campbell describes the other girls on her softball team as                                   
“tomboys,” and she and her whole sports team take pride in getting filthy from playing                             
(81­82). Still, the inequality that she experiences in church is still present within the sports                             
arena, as the girls’ sports teams are treated as less important than the boys’ teams. One of the                                   
teachers also advises Campbell against throwing herself too wholeheartedly into the games,                       
as it will render her undatable (86), and directly makes her a victim of the stereotypes and                                 
expectations that women have to be feminine and not be too physical, as she will come off as                                   
too masculine than what a woman is allowed to be. Here, “engaging oneself wholeheartedly                           
into games” is a trait that the teacher sees as best suited for men, and the idea of femininity                                     
and masculinity as paired entities with women and men is apparent (Gross, 1996: 27).                           
Femininity is a fixed trait reserved for the female gender, while masculinity, with different                           
qualities defining the term, is reserved for the male gender, and as Campbell experiences,                           
doing something that is not feminine, and therefore not woman­like, will result in a negative                             
view of her from the people around her. 
Through the following contrastive argument, Campbell shows how she positions                   
herself as an established feminist through a value assumption ​(Fairclough, 2003: 56)​, ​which                         
implies that gender equality is the desired but a lacking value within social life, especially                             
punctuating on her issues with gender inequality within her religious faction: 
 
Watching the inequality in the sports arena makes me more attuned to the inequality                           
elsewhere particularly at church. The fact that I can’t have a new uniform come basketball                             
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 season is directly tied to my inability to step into my church’s pulpit and preach (Campbell,                               
2009: 88) 
 
At this stage of her feminist development Campbell displays, through her writing, that                         
she is moving towards a higher level of understanding and critique towards social structures.                           
One can further say that she has come to the conclusion that the inequality that she has                                 
experienced from an early age within the church also applies to other areas of her life, and                                 
that a different treatment based on gender seems unavoidable. Even though sports and the                           
church are very two different areas, they still share similar limitations that are based upon                             
gender.  
This sort of ‘reported speech’ points to the transference of agency (Fairclough, 2003:                         
40), meaning that through reported speech, the author gives support to his or her own                             
reasoning and arguments by invoking indirectly other voices (intertextuality) which are                     
considered by the author to possess (moral) authority; in the case of the quote below, the                               
invoked supportive authority figure on defining womanhood is her mother: 
 
Womanhood will not be beautiful ​or my mother would have told me so. As it is, womanhood                                 
looks to me like one long bad job capped at the end of the day with children crying out to be                                         
fed. And headaches (Campbell, 2009: 82, emphasis added).  
 
Further, one has to punctuate on the above (underlined) conjunction, which on one hand                           
regulates the parataxical relation between the two clauses (meaning that they are equals in                           
terms of grammatical importance), and on the other hand points to a causal semantic ​relation                             
of purpose and elaboration ​(Fairclough, 2003:89­3). In other words, the purpose of the first                           
clause is elaborated by the second one. This relation of purpose and elaboration suggests that                             
the two clauses divided by ​or are in a synergistic relation, meaning that these inter clause                               
relations have a substantial weight in developing discursive meaning.  
Notably, one can observe that starting from this stage of her development, Campbell’s                         
discourse slowly shifts from a religious to a feminist worldview. Being a woman and going                             
down the traditional road that is laid for women is not appealing to Campbell, and the                               
thoughts she is presenting here is actually what the core of the second wave of feminism is                                 
built upon. ​The Feminine Mystique (1963) by Betty Friedan is said to have started the second                               
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 feminist wave, and the book questions women’s potential and argues that it is being wasted if                               
women are stay­at­home moms. Like Friedan and all the other feminists during the second                           
wave, Campbell believes that there is more to a woman’s role than being a mother and not                                 
having much of a career. As a teenager she has realized that “being feminine gets you                               
nowhere fast,” (84) and so she decides to be tough and not pick up on the femininity that is                                     
expected of her because she is a woman. Because of the patriarchal system, which sets                             
limitations for women solely because of their gender, Campbell decides to fight back by not                             
following the traditional ‘road,’ nor displaying the qualities that women are expected to                         
(Gross, 1996: 26­27). 
Campbell concludes that the position women have ended up in, with the many                         
limitations which can both be experienced within as well as outside the church, creates an                             
almost impossible mission for women to reach the throne of God: “How can I reconcile my                               
belief in myself as perfectly capable of walking directly to the throne of God with the rules                                 
that surround and bind me?” (106). She feels the restrictions getting in the way of her faith,                                 
and that is ultimately what leads to the development of her feminist self and the growth of her                                   
skeptical views of fundamentalism.  
 
Stage 3: Giving up on religion and embracing feminism 
This section will present what the analysts categorize as the final stage in Susan                           
Campbell’s process of ‘departing from fundamentalism’ towards the embracement of her                     
feminist self. The below quote contains two important textual markers which one has to point                             
out. 
 
“None of this ​makes​ any logical sense, ​but​ I ​know​ why people who ​grow​ up fundamentalist 
like myself spend the rest of their lives Christ­haunted” (Campbell, 2009: 149, emphasis 
added). 
 
Firstly the use of the verbs (underlined above)​, in their present form suggests that                           
Campbell is closer, more involved in the statement she ‘textualizes’, thus taking                       
responsibility for the realization in the present. Considering the same construction but with                         
the marked verbs in past form: “None of this ​made any logical sense, ​but I ​knew why people                                   
who ​grew up fundamentalist like myself spend the rest of their lives Christ­haunted,” one can                             
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 observe the implications of these past forms verbs (underlined) which, according to                       
Fairclough (2003), could point to the author’s distancing from the topic in hand and also from                               
the written text. In other words, if Campbell would have chosen the past form verbs, the                               
discursive implications of the quote would have changed considerably. The fact that she                         
chose to use the present verb forms supports the development of the argument which points                             
to her rupture from fundamentalism and her assumed development of a feminist worldview. 
Secondly, the attention should turn to the conjunction (in bold) ​but, ​which, according                         
to Fairclough (2003: 89), has, on one hand, the function of coordinating the two parataxical                             
clauses and, on the other hand, points to a semantic contrastive relation ​between the two                             
clauses. This contrastive relation points out to the presence of two distinct and opposing                           
discourses. On the left side of the conjunction, Campbell acknowledges the ‘nonsense’ of                         
fundamentalist dogma, from a feminist point of view (which she disguises under the term of                             
logical), whilst in the same time, in the clause situated on the right side of the conjunction,                                 
she presents her understanding and insight of the previously indecipherable religious practice.                       
In doing so, one could say that through this sort of textual construction she moves closer to an                                   
escape from her fundamentalist upbringing and and towards an embrace of womanhood in                         
her own (feminist) way. 
 
One word that greatly reveals Campbell’s development in her religious beliefs is her                         
use of the pronoun ​she when talking about God or the Holy Spirit (Campbell, 2009: 156,                               
205). The second time this change in pronoun is apparent is in the very last chapter, where                                 
she is reflecting upon her religious development and her current religious beliefs: “I am                           
counting on her [God’s] forgiveness and I imagine I’m not alone in this” (205). Instead of                               
referring to God as a he, she decides to eschew the fundamentalist dogma that she has                               
believed much of her life by referring to God as a she. In doing so, Campbell breaks free of                                     
the rigid thinking that she has grown up with, and it becomes a symbol of a change in her                                     
religious beliefs. The inflexible mindset that is found within fundamentalism can be seen                         
when Campbell talks about the Bible from a fundamentalist’s viewpoint: “If the text is called                             
divine, or divinely inspired, there is little room for interpretation–and far too much trust                           
placed in the hands of unseen and unknown authors from long ago” (183). It is clear that                                 
Campbell is skeptical of the way the fundamentalists interpret the Bible as she does not                             
support or connive the blinded trust that they have of the Bible and the religious laws. 
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 The reason for this deliberate choice is Campbell’s realization that she was not the                           
one defining her faith. With all the knowledge she has received over the past few years, and                                 
her growing feminist consciousness, she has begun a change in her perception of her religion                             
and her interpretation of the Bible. As Campbell says: “And then came the day when I                               
realized that I had for the most of my adult life, since I left the church of my girlhood in my                                         
early thirties, let others define my faith for me” (184). Through her discovery of Dame Julian                               
earlier in her life, she is presented with the idea of God as both a Father and a Mother, and                                       
Campbell looks up to Dame Julian and sees her as an inspiration to the feminists and to                                 
herself (118). In her teen years, Campbell obtained knowledge of Elizabeth Cady Stanton                         
through readings in the public library (64­72). Here, she acquired knowledge of women who                           
had asked the same questions and had felt the same inequality as her, and she realizes that the                                   
skepticism she has towards her religion is not that different from how some other women                             
before her have felt. These encounters with different feminists and different feminist                       
positions directly affect Campbell’s position and her view on her own religious belief and                           
position in society. 
Campbell has come to the realization that gender is not a valid criterion for                           
judgements to be made upon, and instead of speaking as a woman who is unsure of her                                 
position and whether she is right or wrong in her skepticism, she has taken a stance and is                                   
now opposing the fundamentalist religion that she for so long has been in doubt about. She                               
has realized that the fundamentalism she once believed in never would allow her to be good                               
enough based on her gender: “because no matter what you do, you can never measure up to                                 
either the journey or the Being, because you’re a girl” (167). Her change in perception of                               
Jesus and of the Bible through feminism has instead allowed her to measure up. 
A general shift in Campbell’s perception of Jesus and his doings is a central aspect of                               
the last stage. In the chapter ​Water Jugs​, Campbell explores Jesus’s relationship to women                           
and the mission that he was on. Campbell argues that the real Jesus “was a man who was                                   
preaching and teaching and living a life of equality in a world of sharply defined gender                               
roles” (176), and that Jesus never looked down upon women because of what Eve had done                               
in the garden of Eden: “Never once is it recorded that Jesus reminded a woman (...) that she                                   
was the daughter of Eve, nor did he hint that women were responsible for any sin other than                                   
their own” (181). Instead, according to Campbell, the right Jesus welcomed women with                         
open arms, and looked past the stereotypes that were set for women. Campbell realizes that                             
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 she had failed to see this message of equality that Jesus was trying to diffuse, which could be                                   
seen in Paul’s letter to the Galatians: “There is no longer Jew nor Greek, there is no longer                                   
slave or free, there is no longer male and female, for all of you are one in Christ Jesus,” to                                       
which Campbell replies: “All this time, the answer was staring me right in the face. I had                                 
only to listen” (171). The latter excerpt displays how Campbell came to the realization that                             
Jesus tried to ‘get rid’ of gender roles and relieve women of the oppression that they                               
experienced due to being women, and what their female predecessors had done. 
With a general change in perception of the purpose of Jesus and his mission, so does                               
her perception of fundamentalism and Christianity change as well. Once Campbell receives                       
this revelation, her dating of the Jesus she has grown up with ends, and her relationship with                                 
fundamentalism comes to an end. Almost. Even though she chooses to separate with the                           
fundamentalism she has grown up with, the wound it has left her with cannot be healed:                               
“Like a sword, fundamentalism was plunged into our bodies, and then it got broken off in us                                 
so that we will never, ever heal from the wound” (Campbell, 2009: 161). As such, through                               
the use of a simile, Campbell illustrates how fundamentalism has ‘damaged’ her and left her                             
with a wound that will always be there and affect her.  
This description of religion’s lasting effects also serves to remind the reader that                         
although Campbell has left the church, she is still a ‘spiritual’ person. She has not completely                               
rejected ​all of the tenets of her former religion, just many of the male­imposed constructions                             
that she could no longer accept. Indeed, her spirituality is evidenced by her graduate degree                             
in religious studies (146), her professional coverage of Christian topics (164), and her                         
continued desire for the simpler faith of her childhood, uncluttered by conflicting,                       
irreconcilable ideologies. “Until then, though, I will yearn for a faith I know is still out there,                                 
somewhere” (166).   
 
While the theme at hand, that of the evolution of Campbell’s faith throughout her                           
memoir, is by its very nature a personal, rather than a ‘big­picture’ sort of affair, one can still                                   
utilize the macro level of critical discourse analysis to draw at least one conclusion about                             
Campbell herself.  
Despite her fundamentalist, Biblically constrained upbringing, the struggle for                 
homosexuals to achieve marriage equality (and sometimes just decent treatment), has touched                       
a nerve in Campbell, as evidenced by such passages as: “yet another in my series of columns                                 
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 that I joke to friends should be compiled into a book titled, ​You Leave Them Queers Alone​”                                 
(Campbell, 2009; 201). However, as a former fundamentalist, Campbell is uniquely                     
positioned to counter the arguments used by homophobes, which generally boil down to                         
“cherry­picked” quotes from the Old Testament. Her knowledge of the Bible allows her to                           
engage the “naysayers,” as she calls them, on their own ground, and show what others, such                               
as Letha Dawson Scanzoni, have been writing; that a well­justified case can be made by                             
Christians for the equality of marriage for all (200). This is an interesting development in the                               
traditional power relation; Campbell is using the existing dominant power structure to                       
achieve power to the benefit of the dominated. The social institution (marriage) is closed to                             
one group, and Campbell, et al. are manipulating the social cognition (people’s views of                           
homosexuality) through the use of discourse (Christian­based writing) to achieve a                     
socio­political end (in this case, equality and recognition) and establish hegemony over the                         
previously powerful (van Dijk, 1993). 
This small example from the final chapter of the memoir certainly implies that                         
Campbell, perhaps due to the conflicts within her own religious and feminist ideologies,                         
understands the underlying power relations that religion bears towards American society.                     
Rather than simply enabling that power abuse, Campbell is willing to identify the inequality,                           
and attempt to actually do something about it. Therefore, one would have to infer that                             
Campbell has traveled well down the path of independent thought, and has left the unthinking                             
obedience of her fundamentalist upbringing far behind her.   
 
Conclusion of ​Susan Campbell’s ideological evolution throughout the memoir: a                   
growing tension between feminism and fundamentalism 
Having expounded on Campbell’s progression, from the innocent doubt she displayed                     
towards fundamentalism early in her life, until her detachment from this belief system, which                           
underlined the sense of inequality that she was feeling within the patriarchal system both in                             
the church, but also in other institutions, ultimately led to her departure from fundamentalism.                           
While she in the first stage of her development sensed that something was conflicting with                             
her ‘sense of justice,’ it was not until the second stage that she gained insight in the feminist                                   
thinking and began to understand the position that she was taking. It was therefore a natural                               
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 transition from the fundamentalist belief to the more feminist­oriented conviction that                     
Campbell reached by the end of the final stage of her progress. 
 
Dating Jesus  
We consider that the title of the book, ​Dating Jesus​, is a metaphor for the relationship                               
Susan Campbell has to the church and her religion. As hinted throughout the book, she is not                                 
literally dating Jesus, but she uses the metaphor to illustrate what kind of relationship it is that                                 
she has to her faith, and it is a great illustration for the way Campbell’s relationship with her                                   
religion is developing (and coming to an end). 
In the end, Campbell realizes that the Jesus she has been dating has not been the right                                 
one, and she experiences the state of being that she calls ‘christ­haunted’ (Campbell, 2009:                           
186). It is normal to feel hurt or experience a period of depression after a breakup, and the                                   
result of losing the relationship that Campbell has had with Jesus is no different. The memory                               
of Christ is haunting her wherever she is going, as he has been an important part of her life                                     
for so long, and while she has realized now that the Jesus she used to date was not the right                                       
one for her, she still is emotionally affected due to the long and intimate relationship they                               
have had for so long. 
Through the realization of having had the wrong religious belief, Susan Campbell                       
moved away from fundamentalism towards a synthetic ideology, which allows her to                       
combine her religious needs with her feminist thinking. This realization can be seen in                           
Campbell’s final remarks concerning her relationship with Jesus:  
 
I dated the wrong Jesus. Or, rather, the entity I dated through high school and college and into                                   
my early adult years was emphatically not Jesus. It was someone’s idea of Jesus, but not the                                 
real one. I dated the wrong one. I gave my heart and my soul–literally–to a construct that had                                   
only a small basis in fact (204) 
 
Here, Campbell explains the realization and conclusion she has reached over the years of                           
struggle between her religious upbringing and her developing feminist feelings. Through her                       
childhood and teenage years, she has grown up with the ‘wrong Jesus;’ the wrong religious                             
conviction. Now, she has realized how the Jesus that she used to ‘date’ did not have his basis                                   
in what she believed to be the right facts. Instead, she has gone through a change in the                                   
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 position that she is speaking from, and the voice that she is using at this later point is                                   
influenced by the feminist thinking she has encountered over the past years.  
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 4 Conclusion 
The following section will highlight the main findings of the report while answering                         
the problem statement. 
In order to accomplish the task of answering the problem statement, we rooted our analysis in                               
three themes: Susan Campbell’s fundamentalist background and her view of fundamentalism,                     
the struggle between being a good Christian while developing her feminist conviction and                         
lastly, a view on Susan Campbell’s journey throughout the memoir. The theory of critical                           
discourse analysis by Norman Fairclough, the theory of feminism and the theory of feminism                           
and religion, by Rita Felski and Rita M. Gross respectively, and the irony theories explained                             
by Katharina Barbe, Claire Colebrook and D.C. Muecke served as tools to answer the                           
problem statement. 
 
The fundamental divide 
Through the analysis, it becomes apparent that the fundamentalist upbringing is very                       
strict and hews tightly to the Scriptures. Even though Campbell is highly involved in a                             
fundamentalist church and is, from a very early stage of her life, devoted to her faith, she still                                   
expresses a dislike of the fundamentalist church and questions many of the limitations and                           
regulations set by the church. Many of these limitations revolve around a woman’s position                           
and role in society, and the church seems to partake in bolstering the patriarchal system that                               
Susan Campbell identifies as present both within the religious society, as well as outside of it                               
(such as her school, and family for example). 
Due to the rigid structure and dogmatic thinking of the fundamentalist church,                       
Campbell finds a dearth of well­supported (to her mind) reasons behind the unequal treatment                           
and position women receive in comparison to men, especially when, later in life, she starts to                               
question the interpretations of the Scriptures and see alternative, more legitimate,                     
interpretations; interpretations which do not vilify the female gender. However, because of                       
the immense role the church has had in Campbell’s life, it has, based on the Bible, taught her                                   
the normality of women being inferior to men. Because this norm is taught to all                             
fundamentalist women, aided by the women who have grown up in a patriarchal system and                             
therefore do not question their position, Campbell experiences a struggle, even a schism,                         
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 between her fundamentalist upbringing and the subconscious feminist views which are                     
coming to the fore, causing her to question her faith. She feels like the only woman in her                                   
church who is actually doubting her church, as well as the fundamentalist conviction.  
Campbell is certainly not unjustified in feeling that the church of Christ is a repressive                             
institution. As we have seen, the very foundational principles of the fundamentalist church do                           
not allow for the actual liberation of women, from the very early days of evangelicalism, to                               
the subsequent abandonment of the Social Gospel, all the way up to Campbell’s day. When                             
other women were burning bras and demanding equality, Campbell was being told she should                           
raise a household of good Christian girls and boys, and perpetuate the cycle of dominance.                             
There can be no reconciliation between these two extremes; a woman cannot be free to live                               
her own life or make her own decisions if she cannot ever be more than a second­class                                 
citizen. Therefore, we are led to conclude that the divide between fundamentalism and a                           
feminist viewpoint is the strictures of Christian fundamentalism itself, that a woman would                         
“never be allowed a seat near the throne.” 
 
Use of language and humor 
As shown across the analysis, through her use of language Campbell illustrates her                         
complex relationship with fundamentalism and feminism. The way she constructs her                     
sentences; their grammatical structure and their implicit semantic relations can be seen as                         
markers for her shift in discourse and ideology.  
She uses humor as a way to show the tension between fundamentalism and her                           
critical, feminist view. While fundamentalism is an important part of her, it also becomes                           
apparent that she cannot take it seriously because it collides with the feminist conviction that                             
she has slowly evolved. Irony therefore becomes a central tool for Campbell to express her                             
feminist views and her doubt about her church and fundamentalism, as it allows Campbell to                             
distance herself from the statements, and criticize both fundamentalism and her church                       
indirectly. While she is still attached to religion, and while the religion has played a central                               
role in her life, and still does affect her, irony allows her to criticize it in a subtle and discreet                                       
way as it is an emotionally charged subject for Campbell. 
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 Incompatible belief systems 
Campbell’s early doubts about her church and fundamentalism develops as Campbell                     
grows older, and evolves into skepticism and outright criticism. While her skepticism                       
develops, so does the schism between her from fundamentalist and feminist convictions                       
become more apparent. Her criticism of her fundamentalist church shows more clearly as                         
Campbell further develops her feminist view and becomes more aware of her feminist                         
position. 
The development of Campbell’s feminist view ultimately leads to her decision to                       
separate with her fundamentalist belief, as the rigid structure of the fundamentalist faith did                           
not allow her to unite the two. While she has grown up with the fundamentalist conviction,                               
she cannot ignore the inequality that she has experienced and continues to observe in the                             
patriarchal system that is present both within the church and outside of it. It therefore                             
becomes a natural decision for Campbell to depart from fundamentalism and follow a                         
conviction that allows her to unite her feminist views and her religious beliefs.  
 
The BOOM 
So. A lot has now been said about fundamentalism, feminism, and at least one American girl.                               
But what is one to take away from all this? The intrinsic incompatibility of the fundamentalist                               
faith and the feminist ideology, combined with Campbell's use of irony, humor, and                         
deprecating language describing her evolution from religious dogma to independent                   
spirituality, make it clear to us that Susan Campbell wrote her memoir with two purposes in                               
mind.  
First, a warning. Campbell is expressly telling women that fundamentalism is not the                         
religion for the free of spirit. While she does not paint fundamentalism with a wholly                             
negative brush, she certainly doesn't mince words when she makes it plain that only those                             
women who enjoy the yoke of ever­present authority, as well as a permanent lack of status                               
and opportunity, are going to find happiness within Christian fundamentalism.  
Second, and, upon reflection, perhaps more importantly, Campbell has produced a                     
heart­warming message of inspiration. Intended for young women who find themselves in the                         
same position she did, Campbell's elaborate metaphor of 'dating Jesus' serves as a touchstone                           
for those who are embroiled in a conflict between what they want to believe, and what they                                 
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 think they should believe. We can only hope that such a positive message reaches those who                               
need to hear it the most. 
 
“To little girls and boys who ask tough questions.  
You know who you are”  
(Susan Campbell’s dedication page, 2009). 
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